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AN ANALYSIS
OF �HE CARDINAL �EACHINGS  

OF ŚRĪ VĀLMĪKI RĀMĀYAṆA

As an introduction to Chapter 5 o� Canto 1 o� Vālmīki-Rāmāyaṇa, 
the commentator Śrī Govindarāja analyses the eighteen cardinal 
teachings o� the Rāmāyaṇa that Rāmānujācārya had learnt �rom one 
o� his spiritual masters, Śailapūrṇa.1 Te �ollowing is an abridged 
English rendition o� this part o� this commentary.2 Because this is 
the most important part o� the commentary, we have placed it at 
the beginning in this edition to orient the readers towards a proper 
understanding o� the great Rāmāyaṇa o� the great sage Vālmīki. 

�� T���� ��� ������ V���� ��������� ������ ��� ��������� �� ����������� ��� samanvaya� 

���� ��� ��� ��������� ���� ��� ��� V���� ���������� ������������ ����� ������� ��� ���� 

����������� L��� K���� �������� ���� �� ��� G��� ������� �� ������ ������ ca ������� aham 

eva ������� �I ����� �� ��� ������� ����� �� �� ������ ���������� ��� �������� �� 

��� ��� V������ S���� R������� �� ������� ��������� �� V�������� �� ��� �������� �� �� 

��������� ���������� ���� V������ ������ ���� � ������� �������� ���� V������ �������� 

����� �� �� ������� ��� ��������� �� ��� V������ ������ �� ���� �������� �� ��� B��������

������ T�� R������� ��������� ������ �� � ������ � ����� R����������� �� I���� ���� ���� 

���������� ���� ��� �� ��� ���������� �������� �� � ����� �� ��� �������������� ��� 

���������� �� ����� �� ����� ���� ���������� �������� ���� �� Ā��������������� D������

����� ��S������������ I������������� I������ Ś���� R��� G������� Ś���� K��� K�������� ��� 

Ś���� B������� V����������� ���� �������� ��� ������� ���������� �� ������������� �� 

���� ������ �� ����� �������� S�� �� �� ��� ���������� �� �������� ���� ��� �������� ���� ��� 

G����������� ���� V������� ���� ����� ���������� �� L��� B����� ������� �� ����� � ���� 

�� R���������� ����� ���� ����������� ���� ��� ����� ��������� �� ��������� ������� 

�� �������� ��������� ��� ��� ��������� ��������� �� ������� �� ������� T���� �� ������� 

������������ �� Ś�� G������������ �������� ���� ����� ��������� ��������� �� V������ �� ��� 

R������� ��� factually ��� �������� ��������� �� ���� ����� �����

�� S������� �� ���� ������ �������� ������ ���� ���� ��� ����������� ������ 

��������� �� ����� ������� W� ���� ���� �� �� ���� ��� ������ ����� ���������� ��� 

������� �� ��� ����������� 
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PRELIMINARY REMARKS

Te �rst �our chapters o� this Canto establishes the three 
extraordinary �eatures o� this literature in order to be respect�ully 
accepted by great souls.3 Tus, these chapters constitute an 
introduction to the Rāmāyaṇa containing the essence o� this book. 

One might wonder how the sage could describe the extraordinary 
�eatures o� a work that he has not yet written. Te answer is that Śrī 
Vālmīki is a tri-kālajña, that is, capable o� seeing the past, present 
and �uture—there�ore, it is quite possible �or him to do so.4 

Another objection: How is it possible �or sage Vālmīkī to compose 
Chapters 2 to 4 that glori�y himsel�?5 Te answer to this is that they 

�� T�� ����� ������������� �������� �� ��� R������� ��� ��� ��� ������������� �������������� 

�� ��� ������ �� ���� ����� ��� ��� ������������� �������������� �� ��� ���� �� ���������� 

�� ���� ����� ��� ��� ��� ������������� �������������� �� ��� ���� ������� T���� �������� ��� 

������� ��� ��� ��������� �� ��� ���������� �� C������� �� � ��� � �� C���� � �� ��� 

R�������� 

�� T�� ������� ����� ������ �W��� ��� �� ������ ���� ��� ���� ���� ������ �� ������� �� �� 

���� I� �� ��������� �� ���� � ����������� �������� ��� ��� �������� I� ��������� �� ������ �� 

����� ���� ���� �������� ����� ������ ���� �� ����� � ����� ���� ���� some ���� �� ���� 

���� ��� ����� �� ������ ��� ���� ����� ������ ���� ��� �� ����� ����� �������� ���� ���� 

������ ����� ������� B�� ���� ������ ��� ����� ���� V������ ����� �� ��� ��� ������ ����� 

R������� ���� ������� �� ���� exactly �� ������ ���� ����� ���� ��� �� ��� ��� ������� 

T��� �� ��� �������� ��� �������� �� ���� �������� ����� ������� B�� �� ��� ��������� �� L��� 

B������ M������ V������ ������ ������������ � ������ �� ����� ������� ��� ������� E��� 

����� �� ����� �� ��� � ���������������� ������ ugro �������� ca ������� / �������������� 

������ ������������ ������ ����� �A ��� �� ��� ����� ����� ���� ������� ��� �� ����� 

�� ��������� ������� ����� ��� ���� ����������� �������� ��� ������� �� ���� �� ����� ��� 

������ ��� ������� ����� �� ��� ������� �D����� ��� ������ �� Ś���� S������� G�������� 

���������� �� B���� B������������ ��������

5� S����� eva ������������� �������� yan na tat ����� / �������� ����� �D��������� 

����� ��� ������� �� ����������� �� ��������� ������������ Tat ��������������������� 

����� �������� na ����� “������������ ������ ������� �������������� �S�������� 

���������� ���������� ���������� ����� ��� ������� ������� ���������� ���� �� �S����

������ �� �� ���� �� �������� �Ś���� S������� G�������� B�����B������������ ������� ��� 
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recount incidents that otherwise would remain unknown, and the 
sage was obliged to include them in order to interest the intelligent 
to read the Rāmāyaṇa. 

Rāmānujācārya, the best o� the renunciants, learnt �rom Śrī 
Śailapūrṇa the eighteen [cardinal] teachings o� the Rāmāyaṇa. I 
will present them as I have learnt them �rom my spiritual master.6

SEC�ION 1

Tis composition, Śrī Rāmāyaṇa, elucidates the Veda and as such it 
also elucidates the Vedānta:

����������� F��� ��� ����� ������� �� ��� R�������� �� �� ����� ���� ��� ���� V������ ��� �� 

����������� ������ ������ ���� ��� ������� �� L��� R��� ��� H�� ���������� �� ����� ������ 

���� ������ ���� ����� ������ �� N����� M����� ����� ������� �� ��� R������� �� ��� ���� 

������� �� ��� R�������� T�� ������ ������� ��������� ���� �� ��� �������� ������� �� L��� 

B����� who came to ��� ������ ��� ���������� ��� �� ����� ��� R�������� H�� R������� 

��� ���� ���� ����������� �� other ����������� �� ��� ��� �� ����� ����� ��� ���� ��� �� 

����� �� ��� ������ �������� A�� �� ���� �� � ���������� �� V�������� ����� �� ����� ��� ��������� 

�� ��� ������� ��������� �� N����� M��� ��� L��� B������ B�� �� ��� �� ����� ��� ��� ����� �� 

����� �� �������� ����������� ������� ���� ��� ���� ���� �� ������ �� ����� ������� �� ����� 

A� �� ���� ��� ����� ��� Ś�� R������� ��������� R�������� ��� �� ���� � ���� �� R��������� 

I������ �� �� L��� R����� ������� ������� �� ��� ���������� ������ 

�� T���� ��� ��������� ������ �� ��� �������� �� ��� ��� �� ��� ���� �������� �������� �� 

R�������� W� ���� ������ ���� ���� �� ���� ��� ������� �������� T���� �� �� ������ �� 

����� ��� �������� �� ��� �������� ���� R������������ ��� ������ ����� ��������� ���� 

��� �� ��� ������ Ś���������� T�� ����� ������������ ��������� �� ��� R������� ������ �� 

��� ���� Ś�� R������� ��� ������ ��� ������ �� ��� R�������� T��� �� ���� ��� �� ���� �� 

������� ������� ��� ��� ���� �������� �� ��� R������������������� I� �� ���� ��������� 

������������ ���� � ���������� ������ �� ��������� ������������ �� ��� ��������� �� 

�������� I���� ��� oral �� ������� ���� ����� ������� ���� �� �������� ���� ������ ���� �� 

��������� ����������� �� ����� ������� �������� I� ����� ��� ������� ������� S�������������� 

�� ����� ������������ �� V�������������� ���� ��� ���������� ������������� �� Ś�� 

R��������� Ś��������� ������ Ś��������������� ���� ������������� ���� ������� ���� I 

���� ������ ����� �� ������� S�� Ś�� G������������ ��������� ���� �� ���������� ����� �� 

��������� �� ��� R������� ������� �� ���� �������� ������� ���� Ś��������� ��� ������ 

������� � ��������� ���������� �� �����������
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prāyeṇa pūrva-bhāgārtho dharma-śāstreṇa kathyate 
itihāsa-purāṇābhyāṁ vedāntārthaḥ prakāśyate

“Te teachings o� Śrī Jaiminī’s Pūrva-mīmāṁsā are mainly stated 
in the Dharma-śāstras and the teachings o� Śrī Vyāsa’s Vedānta-
sūtra are revealed in the Itihāsas and Purāṇas.”7

In this regard, the Śruti states: 

yato vā imāni bhūtāni jāyante yena jātāni jīvanti yat prayanty 
abhisaṁviśanti tad vijijñāsasva.

�� J�������� P������������ �������� ��� ��������� �� ��� B�������� S������ ��� 

A������� ������� �� ��� ���� V����� ����� ��������� ��� ���������� �� ��� D�������������� 

V���������� U������������ ����� ����� �� ��� V������������� �������� ��� ��������� �� 

��� U������� ������ �� ��� ���� V����� ����� ��� ���������� �� ��� I������ ��� P������� 

T�� I������ ��� V���������� M���������� ��� M������ V�������� R�������� T�� P������ ��� 

�������� �� ������� S�� Ś������B���������� C���� ��� C������ � ��� ���� ������� �� ��� 

P������� Ś���� J��� G������ ����� �� �� ��� T�������������� ������������������ ������� 

����������� ������������������� ca ���������������������� ������� ��� ����������

�������� ��������� ������������������� �������������������� ����� eva ������������ 

�B������ ��� ����� �� ��� ������ V���� ������ �� ������� �� ������� ���� ������������� 

��� ������� ������� �� �� ���������� ��� ������� ���� ��� ����� ��� ���� ��������� 

��� ��������� �� ��� ������ V���� ���������� ���� ������ ��� ������ ������� ��� V��� �� 

��� ���� �� ��� I������ ��� P������ ���� ������������ �������� ��� ������ �� ��� ������ 

V������ T��� ������� ��� ����� ���� ��� R�������� �� �� I������ ���������� ��� ��������� 

�� ��� V��� ���� �������� ��� U�������� ����� ����� V������ ����������� T������������ 

������� �� ���������� �� I���� ��� ����������� ���� ����� ���� �� ������ V���� ��������� 

��� ����� ���� �� ���� T�� ������ ��� ������������ �������� �� ���� ��� N����� ��� V���������  

��� S������� ��� Y���� ��� P������������ ��� ��� V������������ ����� ��������� ������ ��� 

��� �������� ���� ��� �������� �������� �� ��������� �� ��� ���� ��� ������� �� ���������� 

��� ���������� ��� �������� ��� ��������� �� ��� U�������� ���������� Ś�� V������������� �� 

��� R������� ������ �������� ������ ��������� �� ���� ���� J�������� P������������ ���� 

��� ��� �������� ���������� �� ����� ��� ������� �� �� ��� ���������� ��� ���� �� ��� �� �� 

������� �� ������ ���� ��� V������������� T���� ���������� �� �������� ����� ������������ 

��� �� ������� Ś���� B������� V������������� G������������� ��� S�������������� ���� ��� 

S���������� ���������� �� ���� �� ��� ������������ �� ��� V������������ �� ��������� 

�� ��� ���� V�������������������� 
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“Inquire about the [Supreme Brahman] who is the source o� 
the creation, maintenance and dissolution and liberation o� all 
creatures [o� this world].” (�aittirīya Upaniṣad 3.1.1)

Is that Supreme Brahman Viṣṇu or one among deities such as 
Brahmā and Rudra? Te Rāmāyaṇa asserts that Supreme Brahman 
is Viṣṇu, who has descended as Rāma, alone. 

Tis is rati�ed by examining the �ollowing six signs: 

upakramopasaṁhārāv abhyāso ’pūrvatā phalam 
arthavādopapattī ca liṅgaṁ tātparya-nirṇaye

“Te signs used to determine overall meaning are beginning, 
conclusion, repetition, novelty, result, praise and logical reason.”8

Tis method o� analysis by checking �or these six signs will now 
be applied to ascertain the identity o� the Supreme Brahman in the 
Rāmāyaṇa.9 

8� P����� ��� ������� reason ����� �� � ������ ����� T��� ����� ���� B������������ �� ������ 

�� Ś�� M���������� �� ��� ���������� �� ��� V������������ ������ 

�� R�������� ��� ��� ������ Ś�� G�������������� P����� ��� ��������� �� ������� �� ��� 

���������� �� ��� T�������������� S�������������� ���� ��� �A� �������� ������� �� � 

���� ��� ������� ������� ������� ���� ������� �������� �� ������� ���� ��� ���� ����� 

�� ��� ������� ��� T�� ������ �� �������� �� ����� ��� ����� �� �������� ��� ��������� ���� 

������� I� �� ���� �� �������� ���� �� ��� ��������� ��� �� ��� ��� �� � �������� ���� 

���� �� ������ �� �� ��� ������� ������ A����� ��� ���� �� ������ �� �� ��� ������� ����� �� �� �� 

�������� ����������� �� �� �� ���������� �� ��� ���������� ��� �������� ������� �� ������� 

�� �������� ��� ���� �� ���� �� ���� �� � ������� ������� �� ��� ���� �� ������ �������� ��� �� 

� ������� �������� �� ��������� �� ��������� ��� ����������� B� ��������� ����� �� ����� 

����� ��� ������� �� ������ ��� ���� �� � ������ �� ���������� ������� ��� ��� ��������� 

��� ������ ������ A�� ���� �� ���������� ��� ����������� �� ��� ����������� �� ���� 

���� ��� ����� �� ������� �� ���������� ������ ���������� Ś���� J��� G������ ���� ���� ������ 

������� ���� �� ��� S������������� �������� ���� ��� ��� �� Ś�� P������������������ 

����� ���� �� ������������ ��� B����������� ��������� �������
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BEGINNING

Te Rāmāyaṇa begins with Vālmīki’s questions (1.1.1-5) to Nārada. 
Tese questions aim at ascertaining whether the Supreme Brahman, 
described in the Upaniṣads as possessing the qualities expressed 
in those questions, is Viṣṇu or someone else, that is, one among 
those headed by Brahmā. Nārada Muni answers by identi�ying the 
person with those qualities as Rāma born in the dynasty o� Ikṣvāku 
(1.1.8). [In other words, it is Lord Viṣṇu who possesses all those 
attributes o� the Supreme Brahman.]

CONCLUSION

�owards the end o� the Rāmāyaṇa is a statement by the �our-�aced 
Brahmā [conveyed to Lord Rāma through Rudra]: 

tavāhaṁ pūrva-sad-bhāve putraḥ para-purañjayaḥ 
[māyā-sambhāvito vīra kālaḥ sarva-samāharaḥ

pitāmahaś ca bhagavān āha loka-patiḥ prabhuḥ]

saṅkṣipya ca purā lokān māyayā svayam eva hi 
mahārṇave śayāno ’psu māṁ tvaṁ pūrvam ajījanaḥ

padme divye ’rka-saṅkāśe nābhyām utpadya mām api 
prājāpatyaṁ tvayā karma mayi sarvaṁ niveśitam

[Rudra told Rāma:] “In a �ormer birth, I was Your son, O conqueror 
o� the cities o� Your opponents. [O hero, I was born to Māyā then. 
I am �ime, the all-destroyer.] Te power�ul grand�ather, Lord and 
master o� the worlds Brahmā has stated as �ollows [in a message 
to be conveyed to You]: ‘In the past, You Yoursel� wound up the 
worlds o� the animate and inanimate through Your varied potency 
o� Māyā. While lying on the waters o� great [Garbhodaka] ocean, 
You gave birth to me. . . . You gave birth to me �rom Your divine 
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lotus navel that was as brilliant as the sun and gave me the entire 
responsibility o� the creation o� the creatures.’” (7.104.2, 3, 4 and 7)

Trough statements such as the above, it is admitted that Lord 
Viṣṇu alone is the Supreme Brahman, the cause o� all the universes, 
since He has been stated to be the cause o� all universes and the 
generator o� the creator o� the creatures. 

REPE�I�ION

Tis point that Lord Viṣṇu alone possesses the �eatures o� the 
Supreme Brahman as described in the Upaniṣads is repeated 
[throughout the Rāmāyaṇa]. 

1. Canto 1 (Bāla-kāṇḍa):

a. When Lord Brahmā approached Lord Viṣṇu to incarnate 
as the son o� Daśaratha, it is mentioned that He is the cause 
o� the universe—etasminn antare viṣṇur upajāto mahā-
dyutiḥ / śaṅkha-cakra-gadā-pāṇiḥ pīta-vāsā jagat-patiḥ: 
“At this time, the greatly e�ulgent Lord o� the universe, 
Lord Viṣṇu bearing in His hands a conch, discuss and 
mace, dressed in yellow cloth, appeared.” (1.15.16).

b. Te demigods then prayed to Him acknowledging Him 
to be the Supreme Being whose uncommon quality is 
that He is object o� surrender �or all— tvaṁ gatiḥ paramā 
deva sarveṣāṁ naḥ parantapa: “O Lord, You alone are the 
supreme means o� auspiciousness �or all o� us. O tormentor 
o� Your enemies, kindly resolve to incarnate in the world 
o� humans to kill the enemies o� the devas.” (1.15.26).

c. Ten, it is mentioned that all o� the devas o�ered prayers 
unto Him, demonstrating that He is meant to be o�ered 
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prayers by everyone—tato deva-rṣi-gandharvāḥ sarudrāḥ 
sāpsaro-gaṇāḥ / stutibhir divya-rūpābhis tuṣṭuvur 
madhusūdanam: “Ten, devas, ṛṣis, gandharvas, the 
rudras and the apsarās glori�ed the killer o� the Madhu 
demon with poetic praises that describe His divine, 
spiritual nature.” (1.15.32).

d. Ten there is the statement o� Viśvāmitra—ahaṁ vedmi 
mahātmānaṁ rāmaṁ satya-parākramam / vasiṣṭho ’pi 
mahā-tejā ye ceme tapasi sthitāḥ: “I am aware that Rāma 
is the Supreme Soul and that His prowess is true. Even 
Vasiṣṭha o� great prowess and all those here situated in 
austerities also know this.” (1.19.14). Without the strength 
o� austerity, one cannot know and understand the nature o� 
the Supreme Being, the Mahāpuruṣa. Tis is stated in the 
Śruti as �ollows: (1) vedāham etaṁ puruṣaṁ mahāntam:  
“I know this Supreme Being to be the Mahāpuruṣa, the 
Great Being.” (Śvetāśvatara Upaniṣad 3.8), and (2) tam 
etaṁ vedānuvacanena brāhmaṇā vividiṣanti yajñena 
dānena tapasānāśakena: “Brāhmaṇas desire to understand 
this Supreme Person through Vedic studies, sacri�ces, 
charities, austerities and �asting.” (Bṛhad-āraṇyaka 
Upaniṣad 4.4.22)

e. During Sītā’s wedding, Vasiṣṭha also revealed that Lord 
Viṣṇu is the original cause o� all—avyakta-prabhavo 
brahmā śāśvato nitya avyayaḥ / tasmān marīciḥ saṁjajñe 
marīceḥ kāśyapaḥ sutaḥ: “From the unmani�est Lord was 
born Brahmā, eternal, ever-lasting and inexhaustible. 
From him, Marīci was born. Marīci’s son was Kaśyapa.” 
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(1.70.19) [Te “unmani�est Lord” is none other than Lord 
Viṣṇu as seen �rom the statement o� Lord Brahmā to Lord 
Rāma in 7.104.7 quoted above.]

�. Paraśurāma also pointed out that Lord Viṣṇu is the 
supreme among the worshipable deities—adhikaṁ 
menire viṣṇuṁ devāḥ sarṣigaṇās tadā: “Te devas and ṛṣis 
concluded that Lord Viṣṇu is greater [than Lord Śiva].” 
(1.75.20)

2. Canto 2 (Ayodhyā-kāṇḍa):

a. Lord Viṣṇu is described as being eternal—sa hi devair 
udīrṇasya rāvaṇasya vadhārthibhiḥ / arthito mānuṣe 
loke jajñe viṣṇuḥ sanātanaḥ: “Indeed, that eternal Lord 
Viṣṇu, upon being beseeched by the devas who wanted 
the vehement Rāvaṇa killed, took birth in the world o� 
humans.”10 (2.1.7)

b. Later, He is also re�erred to as the sel�-e�ulgent and all-
pervading source o� Brahmā—ākāśa-prabhavo brahmā 
śāśvato nitya avyayaḥ: “From the all-pervading sel�-
e�ulgent Lord was born Brahmā who is everlasting, 
eternal and inexhaustible.” (2.110.5)

3. Canto 3 (Araṇya-kāṇḍa): Mārīca tells Rāvaṇa that Rāma 
is o� unbounded glory—aprameyaṁ hi tat-tejo yasya sā 
janakātmajā: “Unbounded is the prowess o� the possessor o� 
Janaka’s daughter.” (3.37.18)11
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4. Canto 4 (Kiṣkindhā-kāṇḍa): �ārā describes Lord Rāma as  
being a reservoir o� all auspicious qualities headed by 
knowledge and bliss.12

a. �ārā to Vālī—nivāsa-vṛkṣaḥ sādhūnām āpannānāṁ parā 
gatiḥ / ārtānāṁ saṁśrayaś caiva yaśasaś caikabhājanam; 
jñāna-vijñāna-sampanno nideśo nirataḥ pituḥ / dhātūnām 
iva śailendro guṇānām ākaro mahān: “He is a sheltering 
tree �or the sādhus, the ultimate sanctuary �or those 
who approach Him �or shelter, the re�uge o� those who 
surrender unto Him in distress and the sole repository 
o� �ame. Endowed with knowledge and realization, He is 
absorbed in carrying out the instructions o� His �ather. 
Like the Himālayas �or valuable minerals, He is a great 
reservoir o� all auspicious qualities.” (4.15.19-20)

b. �ārā to Rāma—tvam aprameyaś ca durāsadaś ca 
jitendriyaś cottama-dhārmikaś ca / akṣayya-kīrtiś ca 
vicakṣaṇaś ca kṣiti-kṣamāvān kṣatajopamākṣah: “You are 
un�athomable, unassailable, sense controlled, supremely 
dhārmika, �lled with inexhaustible �ame, expert, �orgiving 
like the earth and with eyes red in the corners.” (4.24.31)

5. Canto 5 (Sundara-kāṇḍa): 

a. Lord Rāma is pointed out as the destroyer o� all—brahmā 
svayam-bhūś caturānano vā rudras tri-netras tripurāntako 
vā / indro mahendraḥ sura-nāyako vā trātuṁ na śaktā 
yudhi rāma-vadhyam: “Neither the sel�-born Brahmā 
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o� �our �aces, nor the three-eyed Rudra who destroyed 
�ripura, nor the opulent Mahendra who rules over the 
devas can protect in battle a person Rāma wants to kill.” 
(5.51.45)

b. Te �orm o� Lord Viṣṇu is described as being unlimited—
kiṁ vaiṣṇavaṁ vā kapi-rūpam etya rakṣo-vināśāya paraṁ 
sutejaḥ / anantam avyaktam acintya-rūpaṁ sva-māyayā 
sāṁpratam āgataṁ vā: “Or did the great transcendental 
prowess o� Lord Viṣṇu appear now, having assumed, by 
His magical powers, the �orm o� a monkey to destroy 
the rākṣasas? Tat prowess is unlimited, unmani�est, 
inconceivable, unrivalled.” (5.54.48)

6. Canto 6 (Yuddha-kāṇḍa): One might object to the assertion 
that Lord Viṣṇu alone is the ultimate cause o� the universes on 
the basis o� statements such as: (1) hiraṇyagarbhaḥ samavartata 
agre: “Hiraṇyagarbha was in the beginning.” (Ṛg Veda 10.121), 
(2) yadā tamas tan na diva na rātrir na san na cāsac chiva eva 
kevalaḥ: “When there was darkness, there was neither day 
nor night, neither existence nor non-existence—Śiva alone 
[existed].” (Śvetāśvatara Upaniṣad 4.18), (3) indro māyābhiḥ 
puru-rūpa īyate: “Indra appears in many �orms by dint o� his 
mystic powers.” (Bṛhad-āraṇyaka Upaniṣad 2.5.19) However, 
in answer to this, it is pointed out that in the context o� each o� 
these statements, these names (Hiraṇyagarbha, Śiva and Indra) 
are not names o� the deities commonly known by those names; 
rather, they are actually words [literally] describing Lord 
Viṣṇu [because, literally, Hiraṇyagarbha means “the source o� 
the golden Brahmāṇḍa,” Śiva means “the auspicious one” and 
Indra means “the Lord”]. Tey are similar to words like Sat 
(“eternally existing”), Brahman (“the Great Being”) and Ātmā 
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(“the ultimate soul”) [which are generic adjectives describing 
Lord Viṣṇu]. With this in mind, the �ollowing statements have 
been made [in Canto 6]: 

a. [Maṇḍodarī tells Rāma] that He is the Supreme Soul, the 
eternal husband o� Śrī and so on—vyaktam eṣa mahā-yogī 
paramātmā sanātanaḥ / anādi-madhya-nidhano mahataḥ 
paramo mahān; tamasaḥ paramo dhātā śaṅkha-cakra-
gadādharaḥ / śrīvatsa-vakṣā nitya-śrīr ajayyaḥ śāśvato 
dhruvaḥ: “Certainly, this is that great yogī, the eternal 
Supreme Soul without beginning, middle and end, the great 
one superior to the great, situated �ar beyond the darkness 
o� matter, the nourisher, the one who holds a conch, disc 
and a mace, the one who has Śrīvatsa on His chest, who is 
eternally with Śrī, the one who is unconquerable, who is 
beyond decay and trans�ormation.” (6.114.14-15)

b. Later on, [Lord Brahmā] states that He [alone] can be 
re�erred to by the expression “Nārāyaṇa”—bhagavān 
nārāyaṇo devaḥ śrīmāṁś cakrāyudho vibhuḥ / eka-
śṛṅgo varāhas tvaṁ bhūta-bhavya-sapatnajit: “You 
are the all-pervading Lord Nārāyaṇa, the husband 
o� Śrī, and the wielder o� the disc. You were the 
one-horned Varāha. You have conquered Your opponents 
in the past and will do so in the �uture.” (6.120.13)13

NOVEL�Y

Novelty indicates an understanding that can come �rom no other 
source o� valid knowledge. Indeed, the �act the Supreme �ruth is  
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Lord Viṣṇu cannot be understood �rom any other source o� valid 
knowledge. 

RESUL�

Te result [o� surrendering unto Lord Rāma] is attainment o� His 
abode and so on. Tis is very explicit at the end o� the Rāmāyaṇa.14

PRAISE AND LOGICAL REASON

Te supremacy o� Lord Viṣṇu [over Lord Śiva] has been shown in 
Canto 1, Chapter 75. Tis chapter �rst praises Lord Viṣṇu and then 
[describes an incident proving Lord Viṣṇu’s supremacy over Lord 
Śiva thus: Afer Lord Śiva destroyed �ripura, an extremely di�cult 
task, desiring to see who among Lord Śiva and Lord Viṣṇu is strong 
and and who is weak, all the demigods asked Grand�ather Brahmā 
who among the two is stronger. Having understood the intention 
o� the demigods, Grand�ather Brahmā, the best o� the truth�ul, 
created a quarrel between them. When a quarrel between them 
came about, there was a great battle between Lord Śiva and Lord 
Viṣṇu, each desiring to conquer the other, that caused the hairs on 
the bodies o� the viewers to stand on end. Ten, by Lord Viṣṇu’s 
sounding o� huṁ, Lord Śiva’s bow o� terrible prowess was stretched 
and Mahādeva o� three eyes was brought to a standstill. Te devas 
then came together with the ṛṣis and the cāraṇas and pleaded �or 
peace. Consequently, both o� the best o� the celestials became 
peace�ul. Having noticed that Lord Śiva’s bow was stretched by 
Lord Viṣṇu’s prowess, the devas and ṛṣis concluded that Lord Viṣṇu 
is greater than Lord Śiva. Ten, having worshipped Lord Viṣṇu and 
having taking permission �rom Lord Śiva, the demigods departed  
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to the heavens while keeping Lord Brahmā, Indra and other leaders 
in �ront o� them.]

In this description, the �ollowing text occurs:

jṛmbhitaṁ tad dhanur dṛṣṭvā śaivaṁ viṣṇu-parākramaiḥ 
adhikaṁ menire viṣṇuṁ devāḥ sarṣi-gaṇās tadā

“Having noticed that Lord Śiva’s bow was stretched by Lord Viṣṇu’s 
prowess, the devas and ṛṣis concluded that Lord Viṣṇu is greater 
[than Lord Śiva].” (1.75.20)

A logical reason is presented here in the context o� this event �or 
the devas headed by Brahmā and the sages rationally investigated 
[the issue o� who is supreme] and ascertained that Lord Viṣṇu is 
superior to Lord Śiva. 

One cannot counter-argue that menire (literally “considered”) in 
the above quoted verse indicates that Lord Viṣṇu’s victory over Lord 
Śiva was due to some benediction [He had received], �or in that 
case, Lord Śiva would not have been angry about this incident.15 
Tat is noted immediately afer this incident: 

dhanū rudras tu saṅkruddho videheṣu mahā-yaśāḥ 
devarātasya rāja-rṣer dadau haste sasāyakam

“Te angry Rudra, however, gave away his bow and arrows to 
the hands o� the greatly �amous and saintly king Devarāta in the 
country o� Videha.” (1.75.22)

One might object, “I� Lord Viṣṇu is the supreme worshipable deity, 
how come He takes birth as Rāma?” Tis is a baseless objection 
because the Śruti notes: 
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ajāyamāno bahudhā vijāyate

“Te Supreme Being takes birth in many �orms while remaining 
unborn.” (�aittirīya Āraṇyaka 3.12.13.8) He appears in the material 
worlds to award protection to them. 

Te Supreme Being also possesses another extraordinary �eature: 
the ability to bestow liberation �rom material existence. In the 
Rāmāyaṇa (3.68.29-30), [Lord Rāma blesses Jaṭāyu with liberation 
�rom material existence]: 

yā gatir yajna-śīlānām āhitāgneś ca yā gatiḥ 
aparāvartināṁ yā ca yā ca bhūmi-pradāyinām

mayā tvaṁ samanujñāto gaccha lokān anuttamān 
gṛdhra-rāja mahā-sattva saṁskṛtaś ca mayā vraja

“With My permission, go to those unrivalled worlds that are the 
goals o� those who properly per�orm �re sacri�ces, the goals who 
per�orm austerities surrounded by �res, the goals o� those who 
do not return [to material existence] and the goals o� those who 
renounce their properties. O king o� the vultures, O great being, 
puri�ed by Me, go!”

In these Rāmāyaṇa verses, “those who do not return” re�ers to those 
who are liberated �rom material existence, as noted in Chāndogya 
Upaniṣad 8.15.1.4—na ca punar āvartate: “[One who reaches 
the abode o� the Supreme Lord] does not return [to this material 
world.]” 

“Tose who do not return” in these Rāmāyaṇa verses does not re�er 
to kṣatriyas who do not turn back because i� a kṣatriya who does not 
turn back dies, he will naturally attain its result—it does not require 
the Supreme Lord’s [special] �avor. Rather, this expression in these 
Rāmāyaṇa verses re�ers to attaining liberation, the superior result 
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o� �re sacri�ces, austerities and so on. Tere�ore, the Narasiṁha 
Purāṇa has stated in this regard: 

mat-kṛte nidhanaṁ yasmāt tvayā prāptaṁ dvijottama 
tasmāt tvaṁ mat-prasādena viṣṇu-lokam avāpsyasi

[Lord Viṣṇu said:] “O best o� the twice-born, because you have 
given up your body �or My sake, by My mercy, you will attain 
Viṣṇuloka.”

Tus, it is clear that Śrī Rāmāyaṇa elucidates the teaching o� the 
Upaniṣads [also known as the Vedānta] that the Supreme �ruth 
who can be known, understood and realized through the Vedānta 
in accordance with the six signs used to determine the overall 
meaning o� śāstra is Lord Viṣṇu, not Brahmā, Śiva and so on. Tis 
is also stated by Brahmā towards the end o� the Rāmāyaṇa: 

asyās tu pariṣan-madhye yad bravīmi nibodha tat 
etad eva hi kāvyaṁ te kāvyānām uttamaṁ śrutam 
sarvaṁ vistarato rāma vyākhyāsyati na saṁśayaḥ

ādi-kāvyam idaṁ rāma tvayi sarvaṁ pratiṣṭhitam 
na hy anyo ’rhati kāvyānāṁ yaśo-bhāg rāghavād ṛte

“Listen to what I say in the midst o� this assembly. Tis is the best 
o� all poems that have been heard [by me]. O Rāma, the entirety 
o� this poem will be elaborately made known [by Vālmīki and his 
�ollowers]. Tis original poem is entirely based on Your activities, 
O Rāma. Other than You, Rāghava, no one else deserves to be 
�amous in poems as a hero.” (7.98.15-16, 18)

Under these circumstances, the idea babbled by a newcomer [to 
the study o� the Rāmāyaṇa] that the Rāmāyaṇa is actually indirectly 
suggestive o� the supremacy o� Lord Śiva [over Lord Viṣṇu] as the 
Supreme Being is nothing but a joke, a prattle o� an ignoramus, 
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�or the last verse quoted above clearly states that [according to the 
highest authority, Lord Brahmā,] no one other than Lord Viṣṇu 
deserves to be �amous in poems as a hero. Activities o� Rāma such 
as His approaching the sungod �or help should be understood to 
be in line with His humanlike mood similar to His worship o� 
and service to Viśvāmitra and other elders. Speci�c details will be 
pointed out wherever appropriate. 

Canto 1 o� the Rāmāyaṇa reveals that Śrī Viṣṇu is the cause o� the 
appearance o� the universe. Canto 2 reveals that He is the cause o� 
its maintenance. Canto 3 reveals that He is the giver o� liberation. 
Canto 4 describes Him as the possessor o� the prosperity o� all 
auspicious qualities. Canto 5 describes Him as the destroyer o� all. 
Canto 6 describes Him as knowable through the Upaniṣads. Canto 
7 describes Him as the cause o� the creator o� the universe. Tus it 
has been clearly ascertained that Lord Viṣṇu in the �orm o� Lord 
Rāma is the Supreme �ruth.16

SEC�ION 2

By what means can the above-mentioned Supreme �ruth be 
attained? Anticipating this question, the sage Vālmīki describes the 
process o� surrender unto Him in this Rāmāyaṇa, thus elucidating 
the Vedic description o� the process o� surrender unto Him: 

yo brahmāṇaṁ vidadhāti pūrvaṁ yo vai  
vedāṁś ca prahiṇoti tasmai 

taṁ ha devam ātma-buddhi-prakāśaṁ  
mumukṣur vai śaraṇam ahaṁ prapadye

“Because I desire liberation, let me surrender unto the Supreme 
Personality o� Godhead, who �rst enlightened Lord Brahmā in 
Vedic knowledge through Lord Brahmā’s heart. Te Lord is the 
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original source o� all enlightenment and spiritual advancement.”17 
(Śvetāśvatara Upaniṣad 6.18)

Indeed, �rom the beginning o� the Rāmāyaṇa to its end, Śrī Vālmīki 
presents surrender as the means to attain all sorts o� bene�ts by 
illustrating the attainment o� speci�c results by persons eligible 
�or them by surrendering [unto those who are capable o� �ul�lling 
those desires and who are compassionate upon such surrendered 
souls].18 

[Tere are six items o� surrender as taught in the scriptures: (1) 
to do whatever is pleasing to the object o� surrender, (b) to avoid 
whatever is displeasing to the object o� surrender, (c) to have great 
�aith that the object o� surrender will protect the surrendered soul, 
that is, will grant the result desired by the surrendered soul and 
protect the surrendered soul �rom all obstacles to the �ul�llment 
o� their desired result, (d) to beseech the object o� surrender to 
protect him, (e) to submit onesel� completely, that is, to give up 
the consideration o� submitting unto anyone else, and (�) to 
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submit onesel� helplessly, that is, to give up all other endeavors in 
this regard. Tis is what is technically re�erred to as śaraṇāgati or 
surrender.]19

Te various aspects o� the process o� surrender are set out below 
with re�erence to incidents described in the Rāmāyaṇa. 

1. At the beginning, Śrī Vālmīki describes the supreme master 
and Lord o� all as waiting �or the opportunity to protect His 
surrendered devotees. [As soon as the devas surrender unto 
Him and beseech Him to save them �rom the torments o� 
Rāvaṇa,] He became brilliant [in satis�action] thinking, “I have 
now got the opportunity to protect those who have surrendered 
unto Me,” and appeared with His weapons �or protecting them,  
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and stood amidst them, �ully ready to award them protection 
[�rom any danger]. Tis is stated as: 

etasminn antare viṣṇur upayāto mahā-dyutiḥ 
śaṅkha-cakra-gadā-pāṇiḥ pīta-vāsā jagat-patiḥ

“At this time, the greatly e�ulgent Lord o� the universe, Lord Viṣṇu 
bearing in His hands a conch, discuss and mace, dressed in yellow 
cloth, appeared.” (1.15.16)

2. At that time, the devas headed by Brahmā and Rudra 
surrendered unto Lord Viṣṇu, begging Him to award them the 
result o� killing Rāvaṇa: 

vadhārthaṁ vayam āyātās tasya vai munibhiḥ saha 
siddha-gandharva-yakṣāś ca tatas tvāṁ śaraṇaṁ gatāḥ

“We have assembled here along with the sages so that he may be 
killed. Te siddhas, gandharvas and yakṣas take shelter o� You �or 
this reason.” (1.15.25)

3. In the Rāmāyaṇa, the sage Vālmīki also describes in detail 
how persons such as �riśaṅku and Śunaḥśepa surrendered 
unto persons such as Viśvāmitra. He does this to point out 
that (a) the highest duty (dharma) is to award protection to a 
surrendered soul and that (b) i� one surrenders unto a person 
who is �ully capable o� awarding the desired protection and who 
is compassionate upon the surrendered soul, such surrender 
will invariably lead to the desired success.20 
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4. Śrī Vālmīki also points out that while surrendering unto the 
Supreme Lord, one must �rst submit to His consort, who 
mediates between the surrendered soul and the Lord and 
pleads �or His mercy upon the surrendered soul: 

sa bhrātuś caraṇau gāḍhaṁ nipīḍya raghu-nandanaḥ 
sītām uvācātiyaśā rāghavaṁ ca mahā-vratam

“Holding His brother’s �eet tightly, the greatly �amous Lakṣmaṇa, 
the beloved descendant o� Raghu, spoke to Sītā and Rāghava o� 
great resolve.” (2.30.2)

5. Bharata surrendered unto Rāma desiring the result o� Rāma’s 
coronation as the king o� Ayodhyā. [Indeed, He even said:] 

śeṣye purastāc chālāyā yāvan na pratiyāsyati

“I will sleep in �ront o� a hut here until Rāma returns [to Ayodhyā 
and becomes its ruler].” (2.111.14)

[But it appears that Rāmacandra did not �ul�l Bharata’s desire 
though He surrendered unto Him. Why is that?] In this situation, 
Rāma had come out [o� Ayodhyā] to grant the result o� the devas’ 
surrender unto Him when they had beseeched Him to kill Rāvaṇa. 
Tere�ore, Lord Rāma gave Bharata His sandals (pādukā) as His 
representative [as the ruler o� Ayodhyā], thus making His surrender 
unto Him �ruit�ul, and afer �ul�lling the cherished desires o� the 
devas, He [returned to Ayodhyā and] coronated Himsel� as its  
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ruler. Tere�ore, one cannot object that surrender unto Him can be 
�ruitless. 

6. At Daṇḍakāraṇya, the residents o� that �orest surrendered 
unto Rāma to destroy the [evil] opponents [to their spiritual 
practices by praying to Him thus]:

te vayaṁ bhavatā rakṣyā bhavad-viṣaya-vāsinaḥ 
nagarastho vanastho vā tvaṁ no rājā janeśvaraḥ

“We reside in Your territory. [Tere�ore,] You should protect us. 
Whether You reside in the city or the �orest, You are our king and 
ruler.” (3.1.19)

From this it is clear that residing in the territory o� the Supreme 
Personality o� Godhead like the residents o� Kosala is itsel� 
surrender unto Him. 21

7. While describing the incident o� the crow [who had bitten Sītā-
devī and at whom Lord Rāma had hurled a Brahmāstra], the 
sage shows that simply o�ering obeisances unto the Lord [in 
�ull submission] is surrender unto Him: 

sa pitrā ca parityaktaḥ suraiś ca samaha-rṣibhiḥ 
trīṉl lokān samparikramya tam eva śaraṇaṁ gataḥ

sa taṁ nipatitaṁ bhūmau śaraṇyaḥ śaraṇāgatam 
vadhārham api kākutsthaḥ kṛpayā paryapālayat
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“Rejected by his mother and �ather as well as the demigods and the 
great sages, Jayanta in the �orm o� the crow went around the three 
worlds and �nally �ully surrendered unto Rāma. Te descendant 
o� Kakutstha, the object o� shelter [�or all], out o� mercy, protected 
that crow that had �allen on the ground [while o�ering Him 
obeisances], though he deserved to be killed.” (5.38.33-34)22

8. When Sugrīva had o�ended Lord Rāma [by not searching 
�or Sītā afer Vālī was killed], surrender is again described as 
joining one’s palms in supplication [and sincerity]: 

kṛtāparādhasya hi te nānyat paśyāmy ahaṁ kṣamam 
antareṇāñjaliṁ baddhvā lakṣmaṇasya prasādanāt

[Hanumān to Sugrīva:] “Indeed, I do not see any way �or you [to 
atone] �or your o�ense [unto Lord Rāma], except by joining your 
palms in supplication and seeking Lakṣmaṇa’s [�orgiveness and] 
�avor.” (4.32.17)

9. Te author Vālmīki in�orms us through the �ollowing words o� 
Sītā-devī that surrender unto the Supreme Lord means being 
�avorably disposed to Him in submission: 

mitram aupayikaṁ kartuṁ rāmaḥ sthānaṁ parīpsatā 
vadhaṁ cānicchatā ghoraṁ tvayāsau puruṣa-rṣabhaḥ 

viditaḥ sa hi dharmajñaḥ śaraṇāgata-vatsalaḥ
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tena maitrī bhavatu te yadi jīvitum icchasi 
prasādayasva tvaṁ cainaṁ śaraṇāgata-vatsalam

[�o Rāvaṇa:] “I� you want sa�ety and do not want a dread�ul death, 
establish a use�ul �riendship with the Supreme Person Rāma. He 
knows dharma and is a�ectionate to those who surrender unto Him. 
Tere�ore, i� you wish to live, become �riendly [towards Rāma]. 
Please Him. He is a�ectionate to those who have surrendered unto 
Him.” (5.21.19-20)

10. Sage Vālmīki points out that be�ore surrendering unto the Lord, 
one should abandon the association o� all those who oppose 
such surrender. Tis is can be seen in Vibhīṣaṇa’s surrender 
unto Lord Rāma: 

so ’haṁ paruṣitas tena dāsavac cāvamānitaḥ 
tyaktvā putrāṁś ca dārāṁś ca rāghavaṁ śaraṇaṁ gataḥ

“Having been dealt with harshly and insulted like a servant by 
Rāvaṇa, I have abandoned my sons and wi�e and come to surrender 
unto Rāghava.” (6.17.16)

11. [When Rāma wanted to cross the ocean,] He surrendered unto 
the presiding deity o� ocean [in order that the ocean would 
part, and He and His army o� monkeys could walk to Laṅkā]. 
Tis is described as:

tataḥ sāgara-velāyāṁ darbhān āstīrya rāghavaḥ 
añjaliṁ prāṅ-mukhaḥ kṛtvā prati śiśye mahodadheḥ 

bāhuṁ bhujaga-bhogābham upādhāyāri-sūdanaḥ

“Ten Rāghava spread kuśa grass with sharp edges on the shore o� 
the ocean, joined His palms in supplication while �acing the east 
and lay down against the great ocean. Tat destroyer o� enemies 
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used His arm that resembled the tender body o� a snake as a pillow.” 
(6.21.1)

Trough this act, it is pointed out that one should not consider an 
eligible person to be ineligible or an ineligible person to be eligible. 
Vibhīṣaṇa surrendered unto Lord Rāma as soon as he lef Laṅkā, 
a place o� impurity. Authorities state that Rāma’s surrender [unto 
the presiding deity o� the ocean] did not yield His desired result  
because He had surrendered to someone who was not  
competent to award the desired result and compassionate unto  
the surrendered soul.23 

12. [Te sage Vālmīki also describes an incident concerning the 
rākṣasīs who were deputed by Rāvaṇa to take care o� Sītā in 
the Aśoka-vana grove in Laṅkā. At a certain point in time, on 
Rāvaṇa’s order, they threatened to kill her and �eed Rāvaṇa 
with her �esh i� she did not agree to Rāvaṇa’s proposal. At that 
time, �rijaṭā, a rākṣasī �riendly to Sītā, chastised the rest o� the 
rākṣasīs and related a terrible dream she had the previous night 
in which she saw Sītā reunited with Rāma, and Rāvaṇa and his 
�ollowers sent to hell and punished.] �rijaṭā then advised them: 

tad alaṁ krūra-vākyair vaḥ sāntvam evābhidhīyatām 
abhiyācāma vaidehīm etad dhi mama rocate
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yasyām evaṁ vidhaḥ svapno duḥkhitāyām pradṛśyate 
sā duḥkhair vividhair muktā priyaṁ prāpnoty anuttamam

bhartsitām api yācadhvaṁ rākṣasyāḥ kiṁ vivakṣayā 
rāghavād dhi bhayaṁ ghoraṁ rākṣasānāṁ upasthitam

praṇipāta-prasannā hi maithilī janakātmajā 
alam eṣā paritrātuṁ rākṣasyo mahato bhayāt

“Enough o� your cruel words! Console her. I think we should 
beseech Vaidehī [to protect us]. I saw the dream [that I related] 
because she has been put to distress. She will certainly be �reed �rom 
all kinds o� miseries and and attain her excellent beloved husband. 
Tough she has been scolded by us rākṣasīs, we should beg her [to 
protect us] �or the rākṣasas have attained a terrible danger because 
o� Rāghava. Why hesitate to ask her this? When we humbly submit 
to Maithilī, the daughter o� Janaka, and make her happy, she alone 
will be able to protect the rākṣasīs �rom the great danger [be�alling 
them].” (5.27.52-54)

[Later, afer Rāvaṇa was killed, Rāma sent Hanumān to Sītā-devī, 
in�orming her o� this good news. At that time, Hanumān expressed 
his desire to torment and kill all those rākṣasīs who had tormented 
her. But,] all these rākṣasīs were protected by Sītā simply because 
they had acted on �rijaṭā’s advice. 

Tus, the sage Vālmīki illustrates the principle that even i� one 
surrenders unto [a competent and compassionate person] other 
than Rāma, that surrender will yield the desired result. 

13. When Vibhīṣaṇa surrendered unto Lord Rāma, his assistants 
[�avorable to him] were also protected by Rāma. Tus, the 
sage Vālmīki points out that when a person surrenders unto 
the Supreme Lord Rāma, even his relatives [�avorable to him] 
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become recipients o� the merci�ul glance o� the Supreme 
Personality o� Godhead. 

14. [Te above is merely illustrative.] Tere are several other 
incidents that the reader can examine [to understand the 
various aspects o� the process o� surrender]. 

Tus, the Rāmāyaṇa states that only the process o� surrender 
(śaraṇāgati), as set out �rom the beginning to the end o� the book, 
is capable o� granting all desired results, and it itsel� is the cause o� 
liberation �rom material existence. Speci�c details will be set out in 
the commentary [as we go through the text]. 

SEC�ION 3

Te Rāmāyaṇa also establishes that this means o� surrendering unto 
the Supreme Personality o� Godhead [Nārāyaṇa] should be �or the 
purpose o� attaining Him in order to attain exclusive devotional 
service unto His lotus �eet. 

1. In the beginning, it is stated that the primary result o� the 
celestials’ surrender unto Him was the attainment o� their 
devotional service to Him because Lord Brahmā instructed 
them to take birth in the wombs o� apsarās and others and then 
serve Him [in the �orm o� monkeys]. Te killing o� Rāvaṇa is an 
incidental result, a side bene�t [they derived �rom Lord Rāma]. 

2. [When Sītā and Rāma decided to go to the �orest,] Lakṣmaṇa 
surrendered unto Rāma and requested Him: 

bhavāṁs tu saha vaidehyā giri-sānuṣu raṁsyate 
ahaṁ sarvaṁ kariṣyāmi jāgrataḥ svapataś ca te

“Your Lordship can be happy with Vaidehī in the mountain plains.  
I will do everything �or You while You are awake or asleep.” (2.31.27)
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It is thus revealed that the [actual result o� surrendering unto 
Lord Rāma] is to render all kinds o� devotional services unto the 
Supreme Lord at all time, at all places, and under all circumstances.

3. It is �or the sake o� attaining such devotional service to Rāma 
that Bharata also prayed to Him to return to Ayodhyā and be 
coronated as His ruler. By rendering devotional service to Lord 
Rāma’s sandals, Bharata attained His cherished desires to serve 
Lord Rāma. 

4. Regarding the surrender o� the residents o� the Daṇḍaka Forest 
unto Śrī Rāmacandra, it is stated: 

te taṁ somam ivodyantaṁ dṛṣṭvā dharma-cāriṇaḥ 
lakṣmaṇaṁ caiva dṛṣṭvā tu vaidehīṁ ca yaśasvinīm 
maṅgalāni prayuñjānāḥ pratyagṛhṇan dṛḍha-vratāḥ

“Upon seeing Him who resembled the rising moon and upon 
seeing Lakṣmaṇa and the �amous Vaidehī, those per�ormers o� 
dharma �rmly �xed in their vows invoked auspiciousness through 
speech while receiving them [very well into their āśrama].” (3.1.11)

From this, it is understood that by surrendering unto Lord Rāma, 
those residents o� Daṇḍakāraṇya, they achieved the result o� 
devotional service unto Him rendered through speech and so on. 

5. When Sugrīva, Vibhīṣaṇa and others surrendered unto Lord 
Rāma, it is clear �rom statements such as the �ollowing that 
the primary result o� such surrender was the attainment o� 
devotional service and that other results o� such surrender 
were merely incidental: 

atha hari-vara-nāthaḥ prāpya saṅgrāma-kīrtiṁ 
niśicara-patim ājau yojayitvā śrameṇa 
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gaganam ativiśālaṁ laṅghayitvārka-sūnur 
hari-vara-gaṇa-madhye rāma-pārśvaṁ jagāma

“Having thus laboriously gauged the master o� the night-rangers in 
battle, Sugrīva, the Lord o� the excellent monkeys and Sūrya’s son, 
attained �ame in battle and then jumped on to the very extensive 
sky and approached Rāma in the midst o� the excellent monkeys.” 
(6.40.29)24

parityaktā mayā laṅkā mitrāṇi ca dhanāni ca 
bhavad-gataṁ me rājyaṁ ca jīvitaṁ ca sukhāni ca

[Afer Vibhīṣaṇa abandoned Rāvaṇa, he surrendered unto 
Lord Rāma and con�ded as �ollows:] “I have abandoned Laṅkā, 
my �riends and wealth. I place my kingdom, li�e and happiness 
at Your disposal.” (6.19.5)25
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6. Similarly, when Jayanta, the son o� Indra, in the �orm o� a 
crow, surrendered unto Rāma, begging �or [�orgiveness �or his  
o�ense o� biting Sītā-devī and] his li�e, Rāma granted him 
his li�e. Tus, that crow’s surrender unto Rāma yielded his 
desired result. [I� Rāma did not want to kill that crow, why did 
He discharge the Brahmāstra weapon on him?] Rāmacandra 
discharged the Brahmāstra on the crow in order to subdue 
him. He did this so out o� His compassion (anugraha) upon 
the crow in order to discipline him so that such evil behavior 
does not reoccur on his part due to his o�ensive propensities. 

7. Tis is similar to Rāma’s discharging an arrow using Lord 
Viṣṇu’s bow at Paraśurāma. He did this only to remove his 
unsubmissive attitude towards Rāma and so he discharged 
it at the pious credits accumulated by Paraśurāma that were 
un�avourable [to the attainment o� his liberation], as chosen 
by Paraśurāma himsel�. [Tis incident is described in Canto 1, 
Chapter 76.]26 

8. [When Rāma had reached the shore o� the ocean with Sugrīva’s 
army o� monkeys, He wondered how to have them transported 
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to Laṅkā to battle Rāvaṇa and his �orces. Vibhīṣaṇa requested 
Him to take shelter o� the presiding deity o� the ocean. Rāma 
did so through austerities �or three days and nights. When the 
deity o� the ocean still did not appear in person, Rāma decided 
to take action against that deity.] When He took up His bow 
and arrow against the presiding deity o� the ocean, ready to 
destroy him, that deity appeared in person and surrendered 
unto Lord Rāma in repentance. Ten Lord Rāma considered 
that the sin�ul reactions o� those who have surrendered unto 
Him should go to those hate�ul o� them and discharged His 
power�ul arrow o� destruction at some asuras disturbing the 
ocean [as requested by that deity].27 

9. Rāma’s surrender [unto the presiding deity o� the ocean] was 
�ruitless because o� two reasons: (a) Rāma did not surrender 
unto that deity with an utter attitude o� helplessness and because 
He did not give up the thought o� an alternate arrangement 
to attain His desired result [in case that deity does not grant 
His desired result], and (b) Te presiding deity o� the ocean, 
the object o� Rāma’s surrender, had little knowledge and little 
potency. 

Rāma wanted to teach the world that i� one lacks in even one o� 
these items, and i� the object o� surrender is not capable o� granting 
one’s desired result, not compassionate upon the surrendered soul 
or not o� a good character, such surrender will be useless.
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[Rāma surrendered unto the presiding deity o� the ocean,] on the 
request o� Vibhīṣaṇa: 

samudraṁ rāghavo rājā śaraṇaṁ gantum arhati

“Te kingly descendant o� Raghu should surrender unto the 
presiding deity o� the ocean.” (6.19.32)

Vibhīṣaṇa stated the above because o� his surrender to Rāma.

10. Tus, it is pointed out that though there is no restriction 
regarding place, time, candidate and the desired result in the 
process o� surrender, there is a restriction regarding the object 
o� surrender. And it is this process o� surrender that is primarily 
established in this composition, Śrī Rāmāyaṇa. Tere�ore, the 
saying—śrī-rāmāyaṇaṁ dīrgha-śaraṇāgatiḥ: “Śrī Rāmāyaṇa 
is an elaborate exposition on the process o� surrender.” 
Everything else brought out in this scripture is simply to bring 
out this teaching o� surrender. For instance, surrender unto one 
who is capable, compassionate and accessible certainly awards 
one his desired result. 

11. In order to establish that Lord Rāma is the Supreme �ruth 
and hence [supremely] capable, omniscient and so on, the 
sage Vālmīki describes His breaking the bow o� Lord Śiva 
[at Mithilā], His de�eat o� Paraśurāma [while returning �rom 
Mithilā to Ayodhyā], His piercing the sāla trees [to convince 
Sugrīva that He is capable o� killing Vālī], His having a bridge 
constructed over the ocean [to cross over to Laṅkā] and so on. 

12. In order to describe Rāma’s supremely compassionate nature, 
the sage Vālmīki describes how He separated Sītā-devī �rom 
Him [in Canto 7].28 
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13. In order to describe Rāma’s supreme accessibility, the sage 
Vālmīki describes Rāma’s uninhibited intimate dealings with 
Guha, Śabarī, Sugrīva and others [o� low birth].29
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��� �������� ������������� ����� ���������� ���������� ������������� ��� ����������� ��� 

������� R��������� �� ��� ��������� �� M������ M���� T��� ��� ���������� ��� �� ���� ���� 

L��� R��� �������� ��� ���� ��� ������ H�� ��� ������ H�� �� ����� ��� �� ����� ������� �� 

��� ��������� ������� �M������ M����� ���������� ��� ��� ��� ������� ��� ��������� ������ 

H�� ������� ������ ������� ������� L��� R��������� ��� H� ������� ��� �� ��� ��� ������ 
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14. In order to point out that Rāma protects one and all [�rom 
di�culties], the sage Vālmīki describes His protection o� 
Viśvāmitra’s �re sacri�ce �rom the demons, His protection 
o� the sages residing at Daṇḍakāraṇya, His protection o� the 
devas headed by Indra when they were obstructed by Rāvaṇa, 
and His awakening love �or His lotus �eet in the hearts o� the 
residents o� His kingdom and then bestowing upon them 
liberation in the �orm o� [everlasting] residence in His abode 
[in the spiritual world]—the �actual purpose o� His descent. 

Tere�ore, it is very clear that though surrender unto the Supreme 
Personality o� Godhead who is [supremely] capable, compassionate 
and accessible is the means to award all desired results, its primary 
result is liberation in the �orm o� [uninterrupted and everlasting] 
devotional service to Him when it is executed by those specially 
quali�ed �or it and that all other results are merely incidental. 

Tis is a point to note while going through the Rāmāyaṇa.

SEC�ION 4

Such surrender unto the Supreme Lord does not yield the desired 
results without a mediator who requests the Supreme Lord to bestow 
His mercy upon the surrendered soul and �orgive his previous sins 
and o�enses.30 Tis is a cardinal teaching o� the Rāmāyaṇa. 
��� I� C������������������ �M����� ������� L��� C������� M��������� ������ ��� ��������� 

����� ���� ��� Ā�� P������ye me ������������ ������ na me ������� ca te ����� / ����

��������� ca ye ������� te me ����������� ������ ��L��� K���� ���� A������� �T���� ��� 

��� M� ������ �������� ��� �������� ��� M� ��������� ��� ����� ��� ��� ��� �������� �� 

M� ������� ��� ��������� M� ����������� T��� �� ������� �������� �� � ������ �� B���������� 

������������ ��� �������� more �������� ���� / ���� ��� ����� �������������������� ���� 

��� ������� � ������������� � ���� ���������� ��� ������ �������� ����������� ��������� 

��������������� � ����� ���� ����� ������� ���������� ������ ������ ������� ������������ �  

������������� ����� ������ �������� ������ ����� ������ �������� ������� � ���� ����� 

����� ��������� �������� ���������� ������� ����� �������� � � ���� ������ ���� 

������� �������� �������� �������� ��������������� � ���� ����� ����� laha �� ��������� 
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1. Indeed, the Rāmāyaṇa is itsel� re�erred to as sītāyāś caritaṁ 
mahat, “the great [poem] describing the activities o� Sītā-devī.” 
(1.4.7) She has been described as having the characteristics o� 
a mediator. In her presence, the son o� Indra in the �orm o� 
the crow was allowed to live. In her absence, Rāvaṇa was not 
allowed to live. 

2. When Vibhīṣaṇa wanted to surrender unto Rāma, he did so 
only through mediators: 

sarva-loka-śaraṇyāya rāghavāya mahātmane 
nivedayata māṁ kṣipraṁ vibhīṣaṇam upasthitam

[Vibhīṣaṇa told Sugrīva and other monkeys:] “Quickly in�orm the 
great soul Rāghava, the worthy object o� surrender o� everyone, 
that I, Vibhīṣaṇa, has arrived [to surrender unto Rāma].” (6.17.17)

3. Rāma also accepted Vibhīṣaṇa as a surrendered soul only 
through a mediator: 

ānayayainaṁ hari-śreṣṭha dattam asyābhayaṁ mayā 
vibhīṣaṇo vā sugrīva yadi vā rāvaṇaḥ svayam

�W��� ���� Ś�� C������� M��������� ���� H�� ��������� ����� �� �� �� �������� �� �� 

����� ��� ����� �� ��� ����� ���� �� ��� ��� V��������� W��� ���� I �� ���� �� ���� �� ���� ����� 

��� ����� �� �� ������ ��������� �� ����� ����������� A�� ���� ���� I �� ���� �� �������� 

����� ��� ���������� �� ��� L���� I ���� ����� ������ ��� V�������� ���� �� ����� ������ �� 

����������� � ����� ������� �� ����� ��� � ����� �� ������� �� ������ ��������� ������� 

����� ������ W������ ��� �������� I ���� ���������� ��� ���� ������ �� ���� ����� �� ������� 

��� I ���� ��� ��� ������ ���� ��� ������� ��� �� ���� �������� ������ H������ ����� ��� �� 

�� ��������� ���������� ��� V������� ������� ���� ������ �� ������ ���� ��� L��� K���� 

�� �� ������� B� ��� ������ �� ��� V������� ��� ������������ L��� K���� ���� ���� ������ 

������������� ������� ���� � ������ �� ��� B������������ ������ ���� ��� ����� ���� �� 

��� V������� ��� �P����� �� �������� ��� ���� ���� ��������� ������ ���� ���� ������������� 

�K����������������� U�������� P�������� D��������� ��
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“O Sugrīva, best o� monkeys, whether he is Vibhīṣaṇa or Rāvaṇa 
himsel�, I have given him an assurance o� sa�ety. Bring him here.” 
(6.18.34)

4. Similarly, it should be understood that Sugrīva also surrendered 
unto Rāma through Rāma’s devotee, Hanumān. 

SEC�ION 5

Te nature o� the candidate �or this means to liberation is one 
o� servitude and dependency upon the Supreme Personality o� 
Godhead.31 Servitude is revealed in the behavior o� Lakṣmaṇa 
through statements such as:

aham asyāvaro bhrātā guṇair dāsyam upāgataḥ 
kṛtajñasya bahujñasya lakṣamaṇo nāma nāmataḥ

[Lakṣmaṇa to Hanumān:] “I am His younger brother �amous by 
the name Lakṣmaṇa. [Captivated] by His qualities, I have become 
His servant �or He is grate�ul and considers little acts o� service to 
be great.” (4.4.11)

kuruṣva mām anucaraṁ vaidharmyaṁ neha vidyate 
kṛtārtho ’haṁ bhaviṣyāmi tava cārthaḥ prakalpate

[Lakṣmaṇa to Rāma:] “Please make Me Your servant. Tere is 
nothing inappropriate in this. My purposes will become �ul�lled 
and Your needs can be taken care o�.” (2.31.24)

SEC�ION 6

Dependency on the Lord is shown through [the activities o�] 
Bharata as described in the �ollowing verses beginning with:

��� S�������� ��������� ������ �� ��������� �������� �������� �� ��� S������ P���������� �� 

G������ �� ���� �������� D��������� ���� H�� ������������� ������ �� �������� ��� H�� 

������ �� ���� �������� 
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vilalāpa sabhā-madhye jagarhe ca purohitam

“[Afer Rāma’s exile to the �orest and Daśaratha’s death, when 
Bharata was in�ormed that he was to be appointed as the ruler 
o� Kosala,] Bharata lamented in the midst o� His assembly and 
criticized his priest.” (2.82.10)

rājyaṁ cāhaṁ ca rāmasya dharmaṁ vaktum ihārhasi

[Bharata then said:] “Both this kingdom and I belong to Rāma. You 
should speak dharma in this regard.” (2.82.12)

[Bharata’s activities and attitude are described in the Rāmāyaṇa up 
till the very end when He agreed to be coronated as Rāma’s heir 
apparent:]

sarvātmanā paryanunīyamāno yadā na saumitrir upaiti yogam 
niyujyamāno bhuvi yauvarājye tato ’bhyaṣiñcad bharataṁ mahātmā

“Te great soul Rāma humbly and repeatedly requested the son 
o� Sumitrā in all possible manner to be appointed as [His] heir 
apparent on earth, [but] Lakṣmaṇa re�used the o�er. Ten Rāma 
coronated Bharata [as His heir apparent].” (6.131.92)32

��� T��� ����� ������������ ��� ���� �� ����� L������� ��� B������ ������� L��� R���� 

L������� �� ��������� �� H�� ������� �� � servant �� ��� L��� �� ���� �������� H� ����� 

������� ��� ������� �� H��� ���� �� ���������� H�� ������������ �� ��������� B�� B�������� 

���������� �� ��� L��� �� ������� �� �������� ��� H�� ������ �� ���� �������� L������� 

��� ��� ���� �� ������ ��� ������� �� ��� ���� �������� ������� ���� ����� �������� H�� 

������� �� R���� B������� �� ��� ����� ����� ���������� �������� ��� ��� ����������� �� ��� 

L��� �� �� �� ��������� ����������� I� G������ V������� ��������� ��� L��������� ������� 

�� ���������� �� ��� S������ L��� ��� B�������� ���������� �� ��������� �� ��� S������ 

L���� 
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SEC�ION 7

Te sage Vālmīki has revealed dependency on pure devotees o� 
the Supreme Lord through the activities o� Śatrughna, through 
statements such as: 

gacchatā mātula-kulaṁ bharatena tadānaghaḥ 
śatrughno nitya-śatrughno nītaḥ prīti-puraskṛtaḥ

“When Bharata went to His maternal uncle’s house, the sinless 
Śatrughna, the destroyer o� one’s eternal enemies, was also taken 
[by Bharata] out o� love.” (2.1.1)33

SEC�ION 8

Tere are �ve subject matters (artha-pañcaka) that a person eligible 
[to surrender unto the Supreme Lord in order to attain liberation 
in the �orm o� uninterrupted and unmotivated devotional service 
unto Him] should know. Tey are stated in this Rāmāyaṇa. 

Te �ve subject matters to be known are: 

prāpyasya brahmaṇo rūpaṁ prāptuś ca pratyag-ātmanaḥ 
prāpty-upāyaṁ phalaṁ prāptes tathā prāpti-virodhi ca

vadanti sakalā vedāḥ setihāsa-purāṇakāḥ 
munayaś ca mahātmāno veda-vedāṅga-pāragāḥ

��� A� �� ���� �� ����� ���� C���� � �� R�������� L�������� B������ ��� Ś�������� ���� 

��������� ������� �� ������� ��� �������� H��� B�� ��� V������� ������� ���� �������� ��� 

�������� ������ �� ���� ������� ������� ���� �� T��� ��������� ������� R���� L������� 

������ ������� ����� ���� �������� ������� �� R���� T��� ���� ������ ������� �� �� 

������� ���� ��� ����� B������ ������ ������ �� ����� ��� ��� ������ �� ��� L��������� �� 

�������� �� ���� �� ����������� H� ������ �� �� �� N��������� ��� ���� ���� L��� R��� 

�������� �� A������� ��� L������� ����� ��� ���� ����� R��� ��� � ���� Ś�������� ��� 

������� �� B������ �� L������� ��� �� R��� �� �� ���� ������ ����� �� �������� 
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“All the Vedas, Itihāsas, Purāṇas as well as the great souls, the sages 
well-versed in the Vedas and the Vedāṅgas, describe the nature 
o� the Supreme Brahman, the individual soul, the means to attain 
Him, the result o� attaining Him and obstructions to attaining 
Him.”34

It should be understood that by bringing in [a detailed description 
o�] Rāma, the nature o� the Supreme Being has been described 
here. Te nature o� the individual soul is brought out in incidents 
concerning Lakṣmaṇa and so on. Te nature o� the means to attain 
the Supreme Being is set out by describing [various aspects o�] 
the process o� surrendering unto Him. Te nature o� the result o� 
attaining Him, that is, devotional service to the Supreme Personality 
o� Godhead, is brought out through narrations concerning 
Vibhīṣaṇa and so on. And the nature o� obstructions to attaining 
Him is described through incidents concerning Rāvaṇa and so on. 

SEC�ION 9

In order to point out that a person eligible [to surrender unto the 
Lord in the above-mentioned manner] requires to surrender unto 
Him helplessly and exclusively, it is pointed out that the �ollowing 
are not worthy o� being accepted as one’s [ultimate] protectors [and 
helpers]: (a) deities other than the Lord Himsel� such as Brahmā 
and Rudra because though they had blessed Rāvaṇa with boons, he 
was ultimately vanquished, (b) one’s �ather through a description 
o� Daśaratha’s li�e, (c) one’s mothers and other superiors through 
incidents describing Kaikeyī and so on, and (d) one’s brothers, sons 

��� T���� ��� ������ ��� �� ��������� ���� Ś���� B���������� ������� ��������� �� 

�������� �������� �� A������������� � ������� �� ����� ������ �� �� ������ �� ��� 

R������������������ ����� P����� L��������� �� B������ ��� ���������� on these same 

��� ������ �� further ������ �� ��� ���� ��������� ���� C����������������� ������ I��������� 

������� ��� ������� ���� �� ����� ���������� ����� ������� T��� ���� ���� �� ����� ���� �� 

��� R�������� �� ������� 
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and other dependents through incidents describing Vibhīṣaṇa and 
Indrajit. 

SEC�ION 10

Such a person eligible to surrender unto the Lord in the above 
manner requires a bona �de ācārya to help him attain [proper] 
knowledge concerning the Supreme Personality o� Godhead. Tis 
is shown through a description o� the li�e o� Hanumān. We will 
describe this in Canto 5 (Sundara-kāṇḍa). 

SEC�ION 11

A person who is eligible to surrender unto the Lord in the above 
manner should [engage in devotional service in �ull surrender on a 
daily basis and] wait �or the time his body �alls dead: 

prāyeṇākṛta-kṛtyās tu mṛtyor udvijate janaḥ 
kṛta-kṛtyāḥ pratīkṣante mṛtyuṁ priyam ivātithim

“Generally, those who have not per�ected their existence are terri�ed 
o� their death. Tose who have per�ected their existence should 
wait until their death as i� waiting �or a dear guest.” (Mahābhārata, 
Aśvamedha-parva)35

��� T��� �������� ��� ���� ���� ���������� ���������� �� Ś���� P��������� �� The Nectar 

of D������ ���� �� �������� �I� ��� T���� C����� F��������� C������� ����� �� �� �� ����� 

�M� ���� L���� ��� ������ ��� �� ���������� ������� Y��� ��������� ����� �� �� �������� 

���� ���� ��� ��� ���� �� �������� ��� ��������� ������ �� ��� ���� ��������� ������� Y�� 

��������� ���������� ���� ��� ���� �� ��� ������ �� ������ �������� �� ������ ���������� ��� 

�� ��� ������ ��� ������� ������� T��� ��������� �� Ś������B��������� ������ �� ��� ����� 

�� ��� ��������� A ������� ������ ��� ������ ��������� ������ ���� ��� �������� �� ��� ���� 

��������� N� ���������� ���� �� ���� ���� ���� ���������� ������������ ������� �������� 

��������� ����� �������� �������� �� �������� �� ���� ��������� I� ��� ��� ������� ��� 

�������� �������� ���� ����� �� �� ���� ������ T��� �� �������� ���� ���� ��� ������ K���� 

��������� ��������� ������� ���� �������� �� ��� ������� �������� T��������� �� ���� 

�� ��� ������� ������� �� K���� ��������� ��������� �� �� ��� ����� �� ���� ����� ����� �� 

���� �������� ������ A ������� ��� �� ��� ��������� ����� ���� ��� ��������� ������ ������ 



An Analysis of Te Cardinal �eachings of Śrī Vālmīki Rāmāyaṇa 125

Tis is conveyed through a description o� Sītā’s determination [to 
be reunited with Lord Rāma despite �ormidable adversities]: 

śarais tu saṅkulāṁ kṛtvā laṅkāṁ para-balārdanaḥ 
māṁ nayed yadi kākutsthas tat tasya sadṛśaṁ bhavet

“I� Kākutstha, the destroyer o� His opponents’ armies, would 
overwhelm Laṅkā with His arrows and take me with Him, that 
would be like Him.” (5.39.30)

Laṅkā re�ers to the body. Rāvaṇa and Kumbhakarṇa represent the 
egoistic sense o� “I” and “mine” respectively. Indrajit and others 
represent lust, anger and so on. Vibhīṣaṇa represents intelligence. 
Sītā imprisoned in Laṅkā represents the [conditioned] living entity. 
Tat living entity attains knowledge o� the Supreme Personality o� 
Godhead through Hanumān representing the bona �de ācārya. Te 
Supreme Lord Himsel� destroys that body and rescues the living 
entity imprisoned within that city. Tis will be elaborated later on. 

SEC�ION 12

Te Rāmāyaṇa also teaches us that as long as the body o� a person 
[eligible to surrender to the Lord as mentioned above] �unctions, 
he should carry out his duties like Rāma and others [who �ollow 
Him], not like Rāvaṇa and others [who �ollow him].

��������� ������� �� ��� �� K���� ������������� ���������� ���� ������ ����� ��� �� �� 

���� ������������ W��� ���� ����������� ����� �� ������ ������ ����� �� K���� ��� 

������ H�� ������ T��� �� ��� ���� ������� I� ��� ������� ������ ��� ���� �� ���� ������� �� �� 

������� ���� �� �� ����� �� �� �������� �� ��� ����� �� ��� L���� B� ���� ��������� �� ����� 

��� ����� �� ����� ���� ��� ������� �� G��� T�� ����� ���� ���� �� ���� ����� �� ���������. 

D�������� ������ �� � ����� �������� ��� ������ ��������� �� ��� �������� �� ��� ������� I� � 

������� ���� � ���� ������� ��� �� �������� �� ������� ��� ����� �� ����������� �� �������� 

K���� ��������� ����� ������� �������� �������� �� ����� ���� ��� �������������� �������



Śrī Vālmīki Rāmāyaṇa126

SEC�ION 13

Only a place where the Supreme Lord is personally present [in His 
Deity �orm, etc.] is �t to be resided in by such a person eligible 
to surrender unto Him as mentioned above.36 Tis is described 
through the incident describing the residents o� Kosala. 

SEC�ION 14

One should pass his time in studying the Rāmāyaṇa, �or it explains 
the meaning o� the Dvaya-mantra [which is:

śrīman-nārāyaṇa-caraṇau śaraṇaṁ prapadye 
śrīmate nārāyaṇāya namaḥ

“I surrender unto the lotus �eet o� Nārāyaṇa, the husband o� Śrī, that 
grants shelter. I o�er my obeisances unto Nārāyaṇa, the husband o� 
Śrī.”]
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Śrī Rāmānujācārya has instructed that one should constantly 
contemplate on its meaning.37

Canto 1 o� the Rāmāyaṇa states the meaning o� “the husband o� 
Śrī.” Canto 2 states the meaning o� “Nārāyaṇa” because it contains 
a description o� Rāma’s auspicious qualities.38 Canto 3 states the 
meaning o� “the lotus �eet” by describing the beauty o� the divine 
and auspicious body o� Lord Rāma as seen by the residents o� 
Daṇḍakāraṇya (3.1.11).39 Cantos 4 and 5 state the meaning o� “that 
grants shelter.” Canto 6 states the meaning o� “I surrender.” Te 
meaning o� “I o�er my obeisances unto Nārāyaṇa, the husband o� 
Śrī” is stated in Canto 7 that describes the result—liberation [in the 
�orm o� uninterrupted and unmotivated devotional service unto 
Him].40

SEC�ION 15

In order to point out that such a person eligible to surrender to 
the Lord in the above-mentioned manner is meant to recite the 
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Rāmāyaṇa regularly [like the Gāyatrī], the meaning o� the Gāyatrī is 
set out here in the Rāmāyaṇa.41 Canto 1 o� the Rāmāyaṇa states the 
meaning o� tat-savituḥ since it describes the nature o� the Supreme 
Personality o� Godhead who is the cause o� the creation o� the 
universe, a �act well-known in the Vedas. Cantos 2 and 4 state the 
meaning o� vareṇyam since they describe many o� the auspicious 
�eatures o� the Lord. Canto 3 states the meaning o� bhargaḥ since 
it describes His body �lled with e�ulgence and prowess. Canto 
5 states the meaning o� devasya since it describes His divine 
auspicious body. Canto 6 states the meaning o� dhīmahi. Canto 7 
states the meaning o� the third portion o� the Gāyatrī because it 
describes the result o� liberation [as mentioned above]. 

SEC�ION 16

Such a person eligible to surrender unto the Lord in the above-
mentioned manner should not even touch the writings o� [deviant] 
philosophies such as Cārvāka hedonism, Buddhistic nihilism and 
so on.42 Tis can be concluded �rom Lord Rāma’s rejection o� the 
ideas presented by Jābāli and Lakṣmaṇa and so on.43 
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SEC�ION 17

Even great souls encounter calamities. Tere�ore, one should 
develop the desire to get out o� material existence.44 In order 
to [help the reader] accumulate the prosperity o� renunciation 
and detachment, the Rāmāyaṇa explicitly describes Rāma and 
Lakṣmaṇa being bound by Indrajit’s Nāga-pāśa noose, Hanumān 
being bound by the Brahmāstra weapon, the kidnapping o� Sītā, 
Rāma’s loss o� His kingdom [just be�ore He is to be coronated as 
Daśaratha’s heir apparent] and so on. Te details will be shown in 
their proper places. Tis is merely indicative [as there are several 
other such incidents]. 

SEC�ION 18

For common purposes, in�ormation regarding the 64 arts have 
been summarily presented in the Rāmāyaṇa on the logic o� yad 
ihāsti tad anyatra yan nehāsti na tat kvacit, “Tat which is here is 
elsewhere. Tat which is not here is not elsewhere.” 

Te teachings o� the Vedas [and their ancillary disciplines, the 
Vedāṅgas] are indicated in the Rāmāyaṇa. While glori�ying 
Hanumān’s words, in�ormation concerning Śikṣā or proper 
pronunciation and Vyākaraṇa or Sanskrit grammar is �ound in 
Canto 4, Chapter 3. Sections describing the Aśvamedha sacri�ce 
and so on, contain in�ormation concerning the [per�ormance 
o� such sacri�ces as �ound in the] Kalpa-sūtras. In the same way, 
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in�ormation relating to all o� the other Vedāṅgas can be �ound by a 
reader o� subtle intelligence.45

Tese are the eighteen [cardinal] teachings o� the Rāmāyaṇa that 
we have learnt �rom our spiritual master. 

Firstly, the sage Vālmīki sets the scene to reveal the surrender o�  
the demigods unto Lord Nārāyaṇa, desiring the result o� having 
Rāvaṇa killed, till Daśaratha’s Aśvamedha sacri�ce. Ten the sage 
describes the attainment o� that result, �rom the incident o� the 
appearance o� the person who appears �rom the sacred �re [to 
give Daśaratha pāyasa sweet rice �or his wives], until the incident 
describing the death o� Rāvaṇa. Ten, in Canto 7, the sage describes 
the purpose o� Rāma’s descent—to establish dharma and to grant 
liberation [to all who surrendered unto Him seeking it]. 

Other teachings are noted in their appropriate contexts [within the 
commentary].
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