AN ANALYSIS
OF THE CARDINAL TEACHINGS
OF SRI VALMIKI RAMAYANA

As an introduction to Chapter 5 of Canto 1 of Valmiki-Ramayana,
the commentator Sri Govindardaja analyses the eighteen cardinal
teachings of the Ramadyana that Ramanujdacarya had learnt from one
of his spiritual masters, Sailapirna.' The following is an abridged
English rendition of this part of this commentary.> Because this is
the most important part of the commentary, we have placed it at
the beginning in this edition to orient the readers towards a proper
understanding of the great Ramayana of the great sage Valmiki.

1. Those who accept Vedic authority accept the principle of eka-vakyatd and samanvaya,
that is, the principle that all the Vedic scriptures harmoniously point towards the same
conclusion. Lord Krsna explains this in the Gita (15.15) by saying vedais ca sarvair aham
eva vedyah: “I alone am the subject matter to be known, understood and realized by
all the Vedas.” Since Ramayana is greatly respected by Vyasadeva in his writings, it is
naturally understood that Valmiki cannot have a purpose different from Vyasa’s purpose,
which is to clarify the teachings of the Vedanta (which is also clarified in the Bhagavad-
gita). The Ramayana describes itself as a kavya, a poem. Rhetoricians in India have long
recognized that one of the impressive features of a kdvya is its suggestiveness, the
importance of which is clear from rhetorical classics such as Anandavardhana’s Dhvany-
aloka (“Suggestiveness llluminated”). Indeed, Srila Riipa Gosvamr, Srila Kavi Karnapira and
Srila Baladeva Vidyabhisana have accepted the critical importance of suggestiveness in
good poetry in their writings. So, is it not reasonable to conclude that the original poet and
God-realized sage Valmiki, upon being instructed by Lord Brahma himself to write a poem
on Ramacandra, would have extensively used the poetic technique of suggestion instead
of directly trumpeting out the spiritual teachings he intends to convey? There is nothing
unreasonable in ST Govindaraja’s assertion that these teachings suggested by Valmiki in his
Ramayana are factually the cardinal teachings of this great work.

2. Sometimes we have quoted complete verses here when the commentator quotes
fragments of those verses. We have done so to help the reader better comprehend the

context of his discussion.
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PRELIMINARY REMARKS

The first four chapters of this Canto establishes the three
extraordinary features of this literature in order to be respectfully
accepted by great souls.®> Thus, these chapters constitute an
introduction to the Ramayana containing the essence of this book.

One might wonder how the sage could describe the extraordinary
features of a work that he has not yet written. The answer is that Sri
Valmiki is a tri-kalajfia, that is, capable of seeing the past, present
and future—therefore, it is quite possible for him to do so.*

Another objection: How is it possible for sage Valmiki to compose
Chapters 2 to 4 that glorify himself?® The answer to this is that they

3. The three extraordinary features of the Ramayana are (1) the extraordinary characteristics
of the author of this work, (2) the extraordinary characteristics of the mode of composition
of this work, and (3) the extraordinary characteristics of the work itself. These features are
pointed out and explained in the commentary to Chapters 2, 3 and 4 of Canto 1 of the

Ramayana.

4. The question might arise: “Will not an author know his work even before he commits it to
pen? Is it necessary to drag a tri-kalajiia attribute for the author?” In response, it should be
noted that when ordinary human beings plan to write a book, they have some idea of what
they are going to write, and then begin writing over time as their ideas develop; they also
revise their writing. But even before the great sage Valmiki began to put the 24,000 verse
Ramayana into writing, he knew exactly in detail what would come out as the end result.
This is not possible for ordinary or even talented human beings. But by the blessings of Lord
Brahma, Maharsi Valmiki became tri-kdlajiia, a knower of past, present and future. Even
prior to that, he was a rsi—drdhva-retas tapasy ugro niyatasi ca samyami [/ sapanugrahayoh
Saktah satya-sandho bhaved rsih: “A rsi is one whose semen flows upward, who is fierce
in observing austere vows, who eats moderately, controls his senses, is able to curse and
bless, and adheres firmly to the truth.” (Devala Rsi quoted by Srila Sanitana Gosvami’s

commentary on Brhad Bhagavatamrta 2.1.106)

5. Svayam eva sva-mahatmyam kathyate yan na tat satam / sammatam syat: “Describing
one’s own glories is disapproved by spiritual authorities.” Tat sva-mahatmya-kathanam
satam sammatam na syat, “sva-prasamsa dhruvo mrtyuh” ity-ady-ukteh: “Spiritual
authorities disapprove describing one’s own glories through statements such as ‘Self-

praise is as good as death.” (Srila Sanatana Gosvami’s Brhad-Bhagavatamrta 2.1.106 and
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recount incidents that otherwise would remain unknown, and the
sage was obliged to include them in order to interest the intelligent
to read the Ramayana.

Ramanujacarya, the best of the renunciants, learnt from Sri
Sailaptrna the eighteen [cardinal] teachings of the Ramayana. I
will present them as I have learnt them from my spiritual master.°

SECTION 1

This composition, Sri Ramayana, elucidates the Veda and as such it
also elucidates the Vedanta:

commentary) From the third chapter of the Ramayana, it is clear that the sage Valmiki saw in
meditational trance events from the pastimes of Lord Rama and His associates in vivid detail
even though they don’t appear in Narada Muni’s brief outline of the Ramayana in the first
chapter of the Ramayana. The second chapter describes that he was directly blessed by Lord
Brahma who came to his dsrama and instructed him to write the Ramayana. His Ramayana
was also very appreciated by other renunciants of his time as being sweet and bona fide as
noted in the fourth chapter. All of this is a description of Valmiki’s glory of being the recipient
of the special blessings of Narada Muni and Lord Brahma. But he had to write out his glory in
order to convince intelligent readers that his huge work is worthy of being studied by them.
As we will see later on, Sri Ramayana describes Rama-Iila and is also a part of Rama-lila.
Indeed, it is Lord Rama’s eternal message to the conditioned souls.

6. These two sentences appear in the original at the end of the first cardinal teaching of
Ramayana. We have placed them here to make the subject clearer. There is no reason to
doubt the validity of the assertion that Ramanujacarya had learnt these teachings from
one of his gurus, Sailapiirna. The other biographical traditions of the Ramanuja school do
say that Sri Ramanuja had learnt the import of the Ramayana. This is also not an area of
dispute between the two main branches of the Ramanuja-sampradaya. It is also generally
acknowledged that a significant portion of knowledge transmission in the traditions of
medieval India was oral in nature, with texts serving more as mnemonic aids rather than as
exhaustive descriptions of their thought systems. In fact, the veteral scholar Sudarsanacarya,
an elder contemporary of Vedanta-desika, gave his monumental subcommentary on Sri
Ramanuja’s Sri-bhasya called Sruta-prakasika, “the subcommentary that reveals what |
have learnt [from my guru].” So, $ri Govindaraja’s statement that he understood these 18
teachings of the Ramayana through an oral tradition starting from Sailapiirna and coming

through a disciplic succession is reasonable.
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prayena piirva-bhagartho dharma-sastrena kathyate
itihasa-puranabhyar vedantarthah prakasyate

“The teachings of Sri JaiminT’s Piirva-mimarsa are mainly stated
in the Dharma-$astras and the teachings of Sri Vyasas Vedanta-
stitra are revealed in the Itihasas and Puranas.””

In this regard, the Sruti states:

yato va imani bhutani jayante yena jatani jivanti yat prayanty
abhisamvisanti tad vijijidasasva.

7. Jaimint’s Plrva-mimamsa presents the teachings of the Brahmana, Samhita and
Aranyaka portions of the four Vedas; these teachings are elucidated in the Dharma-$astras.
Vlyasadeva’s Uttara-mimarnsa (also known as the Vedanta-sitra) presents the teachings of
the Upanisad portion of the four Vedas, which are elucidated in the Itihasas and Puranas.
The Itihasas are Vyasadeva’s Mahabharata and Maharsi Valmiki’s Ramayana. The Puranas are
eighteen in number. See Srimad-Bhagavatam, Canto 12, Chapter 7 for more details on the
Puranas. Srila Jiva Gosvami notes in in his Tattva-sandarbha (12)—veda-sabdasya samprati
duspdratvad duradhigamarthatvac ca tad-artha-nirndyakdnam muninam api paraspara-
virodhad veda-ripo vedartha-nirnayakas cetihdsa-puranatmakah sabda eva vicaraniyah:
“Because the texts of the [four] Vedas cannot be studied in present times [completely],
its meaning difficult to be understood and because even the sages who have described
the teachings of the [four] Vedas contradict each other, one should examine the Veda in
the form of the Itihasas and Puranas that [accurately] describe the import of the [four]
Vedas.” This reaffirms the point that the Ramayana, as an Itihasa, elucidates the teachings
of the Veda that contains the Upanisads which teach Vedanta philosophy. Traditionally,
systems of philosophy in India are categorized into those that do accept Vedic authority
and those that do not. The former are traditionally enlisted as six: (1) Nyaya, (2) Vaisesika,
(3) Sankhya, (4) Yoga, (5) Plrva-mimarnsa and (6) Vedanta-sttra which rationally points out
the problems with the concepts espoused by adherents of the first five systems of philosophy
and summarizes and clarifies the teachings of the Upanisads correctly. Sri Vedanta-desika of
the Ramanuja school presents strong arguments to show that Jaimini’s Plrva-mimamsa text
was not properly understood by those who claimed to be his followers, and that it has to be
studied in tandem with the Vedanta-sutra. Those interested in studying these philosophies
can go through Srila Baladeva Vidyabhiisana’s Govinda-bhasya and Siddhanta-ratna with the
Stuksma-tika commentary as well as the commentaries on the Vedanta-sitra by exponents

of the four Vaisnava-sampradayas.
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“Inquire about the [Supreme Brahman] who is the source of
the creation, maintenance and dissolution and liberation of all
creatures [of this world]” (Taittiriya Upanisad 3.1.1)

Is that Supreme Brahman Visnu or one among deities such as
Brahma and Rudra? The Ramayana asserts that Supreme Brahman

is Visnu, who has descended as Rama, alone.
This is ratified by examining the following six signs:

upakramopasarimharav abhyaso ‘puirvata phalam
arthavadopapatti ca lingam tatparya-nirnaye

“The signs used to determine overall meaning are beginning,
conclusion, repetition, novelty, result, praise and logical reason”®

This method of analysis by checking for these six signs will now
be applied to ascertain the identity of the Supreme Brahman in the
Ramayana.’

8. Praise and logical reason count as a single sign. This verse from Brhat-sarmhita is quoted
by Sri Madhvacarya in his commentary to the Vedanta-satra 1.1.4.

9. Regarding the six signs, SrT Gopiparanadhana Prabhu has commented as follows in his
explanation to the Tattva-sandarbha Sarva-samvadini text 54: “An extended passage of a
text may discuss several themes, thus causing difficulty in judging what the main theme
of the passage is. The method of deciding by these six signs is provided for resolving such
doubts. If an idea is mentioned both at the beginning and at the end of a passage, that
idea is likely to be the central theme. Again, the idea is likely to be the central theme if it is
mentioned repeatedly, if it is introduced as new information not revealed before, if knowing
or executing the idea is said to lead to a special result, if the idea is highly praised, and if
a logical argument is presented to establish its importance. By comparing which of these
signs are present or absent for each of a number of alternative themes, one can determine
the actual theme. And when an alternative has gati-sdmanya or the concurrence of more
than one sign, it becomes an especially likely candidate. Srila Jiva GosvamT uses this method
several times in the Sandarbhas—for example, near the end of Srf Paramatma-sandarbha

(105) when he demonstrates the Bhagavatam’s principal theme.”
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BEGINNING

The Ramayana begins with Valmiki’s questions (1.1.1-5) to Narada.
These questionsaim at ascertaining whether the Supreme Brahman,
described in the Upanisads as possessing the qualities expressed
in those questions, is Visnu or someone else, that is, one among
those headed by Brahma. Narada Muni answers by identifying the
person with those qualities as Rama born in the dynasty of Iksvaku
(1.1.8). [In other words, it is Lord Visnu who possesses all those
attributes of the Supreme Brahman.]

CONCLUSION

Towards the end of the Ramayana is a statement by the four-faced
Brahma [conveyed to Lord Rama through Rudra]:

tavaham piirva-sad-bhave putrah para-purafijayah
[maya-sambhavito vira kalah sarva-samaharah

pitamahas ca bhagavan aha loka-patih prabhuh]

sanksipya ca pura lokan mayaya svayam eva hi
maharnave sayano ‘psu mar tvar piurvam ajijanah

padme divye ‘rka-sankase nabhyam utpadya mam api
prajapatyari tvaya karma mayi sarvam nivesitam

[Rudra told Rama:] “In a former birth, I was Your son, O conqueror
of the cities of Your opponents. [O hero, I was born to Maya then.
[ am Time, the all-destroyer.] The powerful grandfather, Lord and
master of the worlds Brahma has stated as follows [in a message
to be conveyed to You]: ‘In the past, You Yourself wound up the
worlds of the animate and inanimate through Your varied potency
of Maya. While lying on the waters of great [Garbhodaka] ocean,
You gave birth to me. . . . You gave birth to me from Your divine
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lotus navel that was as brilliant as the sun and gave me the entire

)

responsibility of the creation of the creatures.” (7.104.2, 3, 4 and 7)

Through statements such as the above, it is admitted that Lord
Visnu alone is the Supreme Brahman, the cause of all the universes,
since He has been stated to be the cause of all universes and the
generator of the creator of the creatures.

REPETITION

This point that Lord Visnu alone possesses the features of the
Supreme Brahman as described in the Upanisads is repeated
[throughout the Ramayana].

1. Canto 1 (Bala-kanda):

a. When Lord Brahma approached Lord Visnu to incarnate
as the son of Dasaratha, it is mentioned that He is the cause
of the universe—etasminn antare visnur upajato maha-
dyutih | Sankha-cakra-gada-panih pita-vasa jagat-patih:
“At this time, the greatly effulgent Lord of the universe,
Lord Visnu bearing in His hands a conch, discuss and
mace, dressed in yellow cloth, appeared.” (1.15.16).

b. The demigods then prayed to Him acknowledging Him
to be the Supreme Being whose uncommon quality is
that He is object of surrender for all— tvam gatih parama
deva sarvesam nah parantapa: “O Lord, You alone are the
supreme means of auspiciousness for all of us. O tormentor
of Your enemies, kindly resolve to incarnate in the world
of humans to kill the enemies of the devas.” (1.15.26).

c. 'Then, it is mentioned that all of the devas oftered prayers
unto Him, demonstrating that He is meant to be offered
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prayers by everyone—tato deva-rsi-gandharvah sarudrah
sapsaro-ganah |  stutibhir  divya-ripabhis  tustuvur
madhusiidanam: “Then, devas, rsis, gandharvas, the
rudras and the apsaras glorified the killer of the Madhu
demon with poetic praises that describe His divine,
spiritual nature.” (1.15.32).

Then there is the statement of Vis§vamitra—ahan vedmi
mahatmanam ramari satya-parakramam | vasistho pi
maha-teja ye ceme tapasi sthitah: “I am aware that Rama
is the Supreme Soul and that His prowess is true. Even
Vasistha of great prowess and all those here situated in
austerities also know this.” (1.19.14). Without the strength
of austerity, one cannot know and understand the nature of
the Supreme Being, the Mahapurusa. This is stated in the
Sruti as follows: (1) vedaham etarn purusariv mahantam:
“I know this Supreme Being to be the Mahapurusa, the
Great Being” (Svetaévatara Upanisad 3.8), and (2) tam
etarn vedanuvacanena brahmanad vividisanti yajfiena
danena tapasanasakena: “Brahmanas desire to understand
this Supreme Person through Vedic studies, sacrifices,
charities, austerities and fasting” (Brhad-aranyaka
Upanisad 4.4.22)

During Sitd’s wedding, Vasistha also revealed that Lord
Visnu is the original cause of all—avyakta-prabhavo
brahma $asvato nitya avyayah | tasman maricih sarjajiie
mariceh kasyapah sutah: “From the unmanifest Lord was
born Brahma, eternal, ever-lasting and inexhaustible.
From him, Marici was born. Marici’s son was Kasyapa.”
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(1.70.19) [The “unmanifest Lord” is none other than Lord
Visnu as seen from the statement of Lord Brahma to Lord
Rama in 7.104.7 quoted above.]

f. Parasurama also pointed out that Lord Visnu is the
supreme among the worshipable deities—adhikam
menire visnur devah sarsiganas tada: “The devas and rsis

concluded that Lord Visnu is greater [than Lord Siva]
(1.75.20)

2. Canto 2 (Ayodhya-kanda):

a. Lord Visnu is described as being eternal—sa hi devair
udirnasya ravanasya vadharthibhih | arthito manuse
loke jajiie visnuh sanatanah: “Indeed, that eternal Lord
Visnu, upon being beseeched by the devas who wanted
the vehement Ravana killed, took birth in the world of
humans.”*° (2.1.7)

b. Later, He is also referred to as the self-eftulgent and all-
pervading source of Brahma—akasa-prabhavo brahma
$asvato nitya avyayah: “From the all-pervading self-
effulgent Lord was born Brahma who is everlasting,
eternal and inexhaustible.” (2.110.5)

3. Canto 3 (Aranya-kanda): Marica tells Ravana that Rama
is of unbounded glory—aprameyam hi tat-tejo yasya sa
janakatmaja: “Unbounded is the prowess of the possessor of
Janaka’s daughter.” (3.37.18)"

10. That Lord Visnu is eternal is clear evidence that He has an eternal identity and hence

cannot be a conditioned soul, whose names, forms and identities are non-eternal.

11. In the same conversation, Marica tells Ravana quite explicitly that $ri Rama is the Lord
of everyone just as Indra is the Lord of the devas: raja sarvasya lokasya devanam maghavan
iva (3.37.13)
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4. Canto 4 (Kiskindha-kanda): Tara describes Lord Rama as
being a reservoir of all auspicious qualities headed by
knowledge and bliss."

d.

Tara to Vali—nivasa-vrksah sadhtinam apannanar para
gatih | artanam samsrayas caiva yasasas caikabhdjanams;
jAana-vijfiana-sampanno nideso niratah pituh | dhatiunam
iva Sailendro gunanam dkaro mahan: “He is a sheltering
tree for the sadhus, the ultimate sanctuary for those
who approach Him for shelter, the refuge of those who
surrender unto Him in distress and the sole repository
of fame. Endowed with knowledge and realization, He is
absorbed in carrying out the instructions of His father.
Like the Himalayas for valuable minerals, He is a great
reservoir of all auspicious qualities.” (4.15.19-20)

Tara to Rama—tvam aprameyas ca durdasadas ca
jitendriyas cottama-dharmikas ca | aksayya-kirtis ca
vicaksanas ca ksiti-ksamavan ksatajopamaksah: “You are
unfathomable, unassailable, sense controlled, supremely
dharmika, filled with inexhaustible fame, expert, forgiving
like the earth and with eyes red in the corners.” (4.24.31)

5. Canto 5 (Sundara-kanda):

d.

Lord Rama is pointed out as the destroyer of all—brahma
svayam-bhuis caturanano va rudras tri-netras tripurantako
va | indro mahendrah sura-nayako va traturih na Sakta
yudhi rama-vadhyam: “Neither the self-born Brahma

12. How did Tara know about Rama? That is noted in 4.15.15-16. She learnt about
Ramacandra and Laksmana from Angada who learnt about Them from his spies in the forest

who had observed Sugriva’s pact with Rama. This confirms that people in general knew very

well that Lord Rama is the Supreme Being. Even Mandodari, Ravana’s wife, knew this, as we

will notice in Canto 6.
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of four faces, nor the three-eyed Rudra who destroyed
Tripura, nor the opulent Mahendra who rules over the
devas can protect in battle a person Rama wants to kill”
(5.51.45)

b. The form of Lord Visnu is described as being unlimited—
kim vaisnavarm va kapi-rispam etya rakso-vinasaya param
sutejah | anantam avyaktam acintya-ripari sva-mayaya
sampratam agatam va: “Or did the great transcendental
prowess of Lord Visnu appear now, having assumed, by
His magical powers, the form of a monkey to destroy
the raksasas? That prowess is unlimited, unmanifest,
inconceivable, unrivalled.” (5.54.48)

6. Canto 6 (Yuddha-kanda): One might object to the assertion
that Lord Visnu alone is the ultimate cause of the universes on
the basis of statements such as: (1) hiranyagarbhah samavartata
agre: “Hiranyagarbha was in the beginning.” (Rg Veda 10.121),
(2) yada tamas tan na diva na ratrir na san na casac chiva eva
kevalah: “When there was darkness, there was neither day
nor night, neither existence nor non-existence—Siva alone
[existed].” (Svetas$vatara Upanisad 4.18), (3) indro mayabhih
puru-riipa iyate: “Indra appears in many forms by dint of his
mystic powers.” (Brhad-aranyaka Upanisad 2.5.19) However,
in answer to this, it is pointed out that in the context of each of
these statements, these names (Hiranyagarbha, Siva and Indra)
are not names of the deities commonly known by those names;
rather, they are actually words [literally] describing Lord
Visnu [because, literally, Hiranyagarbha means “the source of
the golden Brahmanda,” Siva means “the auspicious one” and
Indra means “the Lord”]. They are similar to words like Sat
(“eternally existing”), Brahman (“the Great Being”) and Atma
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(“the ultimate soul”) [which are generic adjectives describing

Lord Visnu]. With this in mind, the following statements have

been made [in Canto 6]:

d.

[Mandodari tells Rama] that He is the Supreme Soul, the
eternal husband of St1and so on—vyaktam esa maha-yogi
paramatma sandatanah | anadi-madhya-nidhano mahatah
paramo mahadn; tamasah paramo dhata Sankha-cakra-
gadadharah | Srivatsa-vaksa nitya-srir ajayyah sasvato
dhruvah: “Certainly, this is that great yogi, the eternal
Supreme Soul without beginning, middle and end, thegreat
one superior to the great, situated far beyond the darkness
of matter, the nourisher, the one who holds a conch, disc
and a mace, the one who has Srivatsa on His chest, who is
eternally with Sri, the one who is unconquerable, who is
beyond decay and transformation.” (6.114.14-15)

Later on, [Lord Brahma] states that He [alone] can be
referred to by the expression “Narayana’—bhagavain
narayano devah Srimams cakrayudho vibhuh | eka-
§rngo  varahas tvar  bhiita-bhavya-sapatnajit:  “You
are the all-pervading Lord Narayana, the husband
of Sri, and the wielder of the disc. You were the
one-horned Varaha. You have conquered Your opponents
in the past and will do so in the future” (6.120.13)"?

NOVELTY

Novelty indicates an understanding that can come from no other

source of valid knowledge. Indeed, the fact the Supreme Truth is

13. The commentator does not present statements about the glorious position of Lord Visnu

as set out in Canto 7 (Uttara-kanda) probably because this Canto is too explicit in presenting

the details of His glories.
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Lord Visnu cannot be understood from any other source of valid
knowledge.

RESULT

The result [of surrendering unto Lord Rama] is attainment of His
abode and so on. This is very explicit at the end of the Ramayana.*

PRAISE AND LOGICAL REASON

The supremacy of Lord Visnu [over Lord Siva] has been shown in
Canto 1, Chapter 75. This chapter first praises Lord Visnu and then
[describes an incident proving Lord Visnu’s supremacy over Lord
Siva thus: After Lord Siva destroyed Tripura, an extremely difficult
task, desiring to see who among Lord Siva and Lord Visnu is strong
and and who is weak, all the demigods asked Grandfather Brahma
who among the two is stronger. Having understood the intention
of the demigods, Grandfather Brahma, the best of the truthful,
created a quarrel between them. When a quarrel between them
came about, there was a great battle between Lord Siva and Lord
Visnu, each desiring to conquer the other, that caused the hairs on
the bodies of the viewers to stand on end. Then, by Lord Visnu’s
sounding of hum, Lord Siva’s bow of terrible prowess was stretched
and Mahadeva of three eyes was brought to a standstill. The devas
then came together with the rsis and the caranas and pleaded for
peace. Consequently, both of the best of the celestials became
peaceful. Having noticed that Lord Siva’s bow was stretched by
Lord Visnu’s prowess, the devas and rsis concluded that Lord Visnu
is greater than Lord Siva. Then, having worshipped Lord Visnu and
having taking permission from Lord Siva, the demigods departed

14. At the end of the Ramayana, it is described that by the mercy of Lord Ramacandra, all of
the residents of Ayodhya were liberated from material existence. Indeed, they attained His

abode along with Him when He returned to the spiritual world.
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to the heavens while keeping Lord Brahma, Indra and other leaders
in front of them.]

In this description, the following text occurs:

jrmbhitam tad dhanur drstva saivam visnu-parakramaih
adhikarm menire visnum devah sarsi-ganas tada

“Having noticed that Lord Siva’s bow was stretched by Lord Visnu’s
prowess, the devas and rsis concluded that Lord Visnu is greater
[than Lord Siva]” (1.75.20)

A logical reason is presented here in the context of this event for
the devas headed by Brahma and the sages rationally investigated
[the issue of who is supreme] and ascertained that Lord Visnu is
superior to Lord Siva.

One cannot counter-argue that menire (literally “considered”) in
the above quoted verse indicates that Lord Visnu’s victory over Lord
Siva was due to some benediction [He had received], for in that
case, Lord Siva would not have been angry about this incident.s
That is noted immediately after this incident:

dhanii rudras tu sankruddho videhesu maha-yasah
devaratasya raja-rser dadau haste sasayakam

“The angry Rudra, however, gave away his bow and arrows to
the hands of the greatly famous and saintly king Devarata in the
country of Videha?” (1.75.22)

One might object, “If Lord Visnu is the supreme worshipable deity,
how come He takes birth as Rama?” This is a baseless objection
because the Sruti notes:

15. If Lord Visnu conquered over Lord Siva due to some benediction, there would have been
no reason for the latter to continue to retain his anger. See the note to 1.75.1 to better

understand incidents such as this and others about Lord Siva as found in the Ramayana.
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ajayamano bahudha vijayate

“The Supreme Being takes birth in many forms while remaining
unborn.” (Taittiriya Aranyaka 3.12.13.8) He appears in the material
worlds to award protection to them.

The Supreme Being also possesses another extraordinary feature:
the ability to bestow liberation from material existence. In the
Ramayana (3.68.29-30), [Lord Rama blesses Jatayu with liberation

from material existence]:

ya gatir yajna-Silanam ahitagnes ca ya gatih
aparavartinam ya ca ya ca bhumi-pradayinam

maya tvam samanujiiato gaccha lokan anuttaman
grdhra-raja maha-sattva samskrtas ca maya vraja

“With My permission, go to those unrivalled worlds that are the
goals of those who properly perform fire sacrifices, the goals who
perform austerities surrounded by fires, the goals of those who
do not return [to material existence] and the goals of those who
renounce their properties. O king of the vultures, O great being,
purified by Me, go!”

In these Ramayana verses, “those who do not return” refers to those
who are liberated from material existence, as noted in Chandogya
Upanisad 8.15.1.4—na ca punar avartate: “[One who reaches
the abode of the Supreme Lord] does not return [to this material

»

world. ]

“Those who do not return” in these Ramayana verses does not refer
to ksatriyas who do not turn back because if a ksatriya who does not
turn back dies, he will naturally attain its result—it does not require
the Supreme Lord’s [special] favor. Rather, this expression in these
Ramayana verses refers to attaining liberation, the superior result
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of fire sacrifices, austerities and so on. Therefore, the Narasimha
Purana has stated in this regard:

mat-krte nidhanar yasmat tvaya praptarm dvijottama
tasmat tvar mat-prasadena visnu-lokam avapsyasi

[Lord Visnu said:] “O best of the twice-born, because you have
given up your body for My sake, by My mercy, you will attain
Visnuloka.”

Thus, it is clear that Sri Ramayana elucidates the teaching of the
Upanisads [also known as the Vedanta] that the Supreme Truth
who can be known, understood and realized through the Vedanta
in accordance with the six signs used to determine the overall
meaning of $astra is Lord Visnu, not Brahma, Siva and so on. This
is also stated by Brahma towards the end of the Ramayana:

asyas tu parisan-madhye yad bravimi nibodha tat
etad eva hi kavyam te kavyanam uttamari Srutam
sarvam vistarato rama vyakhyasyati na samsayah

adi-kavyam idam rama tvayi sarvam pratisthitam
na hy anyo ‘rhati kavyanar yaso-bhag raghavad rte

“Listen to what I say in the midst of this assembly. This is the best
of all poems that have been heard [by me]. O Rama, the entirety
of this poem will be elaborately made known [by Valmiki and his
followers]. This original poem is entirely based on Your activities,
O Rama. Other than You, Raghava, no one else deserves to be
famous in poems as a hero.” (7.98.15-16, 18)

Under these circumstances, the idea babbled by a newcomer [to
the study of the Ramayana] that the Ramayana is actually indirectly
suggestive of the supremacy of Lord Siva [over Lord Visnu] as the
Supreme Being is nothing but a joke, a prattle of an ignoramus,
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for the last verse quoted above clearly states that [according to the
highest authority, Lord Brahma,] no one other than Lord Visnu
deserves to be famous in poems as a hero. Activities of Rama such
as His approaching the sungod for help should be understood to
be in line with His humanlike mood similar to His worship of
and service to Visvamitra and other elders. Specific details will be
pointed out wherever appropriate.

Canto 1 of the Ramayana reveals that Sri Visnu is the cause of the
appearance of the universe. Canto 2 reveals that He is the cause of
its maintenance. Canto 3 reveals that He is the giver of liberation.
Canto 4 describes Him as the possessor of the prosperity of all
auspicious qualities. Canto 5 describes Him as the destroyer of all.
Canto 6 describes Him as knowable through the Upanisads. Canto
7 describes Him as the cause of the creator of the universe. Thus it
has been clearly ascertained that Lord Visnu in the form of Lord
Rama is the Supreme Truth.®

SECTION 2

By what means can the above-mentioned Supreme Truth be
attained? Anticipating this question, the sage Valmiki describes the
process of surrender unto Him in this Ramayana, thus elucidating
the Vedic description of the process of surrender unto Him:

yo brahmanam vidadhati purvam yo vai
vedams ca prahinoti tasmai
tam ha devam atma-buddhi-prakasam
mumuksur vai sSaranam ahari prapadye

“Because I desire liberation, let me surrender unto the Supreme
Personality of Godhead, who first enlightened Lord Brahma in
Vedic knowledge through Lord Brahma’s heart. The Lord is the

16. Meaning He is the Supreme Brahman.
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original source of all enlightenment and spiritual advancement.”"’
(Svetaévatara Upanisad 6.18)

Indeed, from the beginning of the Ramayana to its end, Sri Valmiki
presents surrender as the means to attain all sorts of benefits by
illustrating the attainment of specific results by persons eligible
for them by surrendering [unto those who are capable of fulfilling
those desires and who are compassionate upon such surrendered
souls].'®

[There are six items of surrender as taught in the scriptures: (1)
to do whatever is pleasing to the object of surrender, (b) to avoid
whatever is displeasing to the object of surrender, (c) to have great
faith that the object of surrender will protect the surrendered soul,
that is, will grant the result desired by the surrendered soul and
protect the surrendered soul from all obstacles to the fulfillment
of their desired result, (d) to beseech the object of surrender to
protect him, (e) to submit oneself completely, that is, to give up
the consideration of submitting unto anyone else, and (f) to

17. The translation is Srila Prabhupada’s and occurs in Caitanya-caritamrta, Madhya 8.264

purport.

18. Surrender unto the Supreme Personality of Godhead is also the central teaching of
Bhagavad-gita. Srila Prabhupada explains this in his Preface to Teachings of Lord Caitanya:
“Lord Krsna’s ultimate instruction in Bhagavad-gita is that everyone should surrender unto
Him, Lord Krsna. Krsna promises to take immediate charge of such a surrendered soul. The
Lord, the Supreme Personality of Godhead, is already in charge of the maintenance of this
creation by virtue of His plenary expansion, Ksirodakasayt Visnu, but this maintenance is not
direct. However, when the Lord says that He takes charge of His pure devotee, He actually
takes direct charge. A pure devotee is a soul who is forever surrendered to the Lord, just as a
child is surrendered to his parents or an animal to its master.” Srila Bhaktivinoda Thakura has
also elaborately described the process of surrender in his Bengali prayer booklet Sarandgati.
We request interested Vaisnavas to go through it to better understand what surrender unto
the Lord means and what it does not mean. At Ripa Raghundatha Vani Publications, we
intend to publish an edition of this important booklet with Bengali-English equivalents,

translation and detailed references to the writings of our predecessor-acaryas and $astra.
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submit oneself helplessly, that is, to give up all other endeavors in
this regard. This is what is technically referred to as sarandgati or

surrender.]"

The various aspects of the process of surrender are set out below
with reference to incidents described in the Ramayana.

1. At the beginning, Sri Valmiki describes the supreme master
and Lord of all as waiting for the opportunity to protect His
surrendered devotees. [As soon as the devas surrender unto
Him and beseech Him to save them from the torments of
Révana,] He became brilliant [in satisfaction] thinking, “I have
now got the opportunity to protect those who have surrendered
unto Me,” and appeared with His weapons for protecting them,

19. Lord Caitanya quotes the following verse from the Vaisnava-tantra—anukdilyasya
sankalpah pratikdlyasya varjanam [/ raksisyatiti visvaso goptrtve varanam tatha / atma-
niksepa-karpanye sad-vidha sarandgatih: “The six divisions of surrender are the acceptance
of those things favorable to devotional service, the rejection of unfavorable things, the
conviction that Krsna will give protection, the acceptance of the Lord as one’s guardian
or master, full self-surrender, and humility” (Caitanya-caritamrta, Madhya 22.100) Srila
Prabhupada has commented, “One whoiis fully surrendered is qualified with the six following
characteristics: (1) The devotee has to accept everything that is favorable for the rendering
of transcendental loving service to the Lord. (2) He must reject everything unfavorable to
the Lord’s service. This is also called renunciation. (3) A devotee must be firmly convinced
that Krsna will give him protection. No one else can actually give one protection, and
being firmly convinced of this is called faith. This kind of faith is different from the faith
of an impersonalist who wants to merge into the Brahman effulgence in order to benefit
by cessation of repeated birth and death. A devotee wants to remain always in the Lord’s
service. In this way, Krsna is merciful to His devotee and gives him all protection from the
dangers found on the path of devotional service. (4) The devotee should accept Krsna as
his supreme maintainer and master. He should not think that he is being protected by a
demigod. He should depend only on Krsna, considering Him the only protector. The devotee
must be firmly convinced that within the three worlds he has no protector or maintainer
other than Krsna. (5) Self-surrender means remembering that one’s activities and desires
are not independent. The devotee is completely dependent on Krsna, and he acts and thinks

as Krsna desires. (6) The devotee is meek and humble.”
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and stood amidst them, fully ready to award them protection
[from any danger]. This is stated as:

etasminn antare visnur upaydato maha-dyutih
$ankha-cakra-gada-panih pita-vasa jagat-patih

“At this time, the greatly effulgent Lord of the universe, Lord Visnu
bearing in His hands a conch, discuss and mace, dressed in yellow
cloth, appeared.” (1.15.16)

2. At that time, the devas headed by Brahma and Rudra
surrendered unto Lord Visnu, begging Him to award them the
result of killing Ravana:

vadhartharm vayam dyatas tasya vai munibhih saha
siddha-gandharva-yaksas ca tatas tvam saranam gatah

“We have assembled here along with the sages so that he may be

killed. The siddhas, gandharvas and yaksas take shelter of You for
this reason.” (1.15.25)

3. In the Ramayana, the sage Valmiki also describes in detail
how persons such as Trisanku and Sunahsepa surrendered
unto persons such as Visvamitra. He does this to point out
that (a) the highest duty (dharma) is to award protection to a
surrendered soul and that (b) if one surrenders unto a person
who is fully capable of awarding the desired protection and who
is compassionate upon the surrendered soul, such surrender
will invariably lead to the desired success.*

20. Trisanku was a king in the line of lksvaku who had wanted to go to Svarga in his own
body through certain Vedic procedures. Though he was cursed by Vasistha’s sons to attain
the status of one who is born as a candala, he surrendered unto Visvamitra who was capable
of fulfilling his desire and who became compassionate upon him. Visvamitra fulfilled his
desire, even at the risk of inconveniencing the demigods. Sunahsepa was Visvamitra’s
nephew. He had been sold off by his parents to a king as a man-animal to be sacrificed by

that king. By providence, Sunahsepa happened to meet Viévamitra and surrendered unto
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4. Sri Valmiki also points out that while surrendering unto the
Supreme Lord, one must first submit to His consort, who
mediates between the surrendered soul and the Lord and
pleads for His mercy upon the surrendered soul:

sa bhratus caranau gadham nipidya raghu-nandanah
sitam uvacatiyasa raghavarm ca maha-vratam

“Holding His brother’s feet tightly, the greatly famous Laksmana,
the beloved descendant of Raghu, spoke to Sita and Raghava of
great resolve.” (2.30.2)

5. Bharata surrendered unto Rama desiring the result of Rama’s
coronation as the king of Ayodhya. [Indeed, He even said:]

sesye purastac chalaya yavan na pratiyasyati

“I will sleep in front of a hut here until Rama returns [to Ayodhya
and becomes its ruler].” (2.111.14)

[But it appears that Ramacandra did not fulfil Bharata’s desire
though He surrendered unto Him. Why is that?] In this situation,
Rama had come out [of Ayodhya] to grant the result of the devas’
surrender unto Him when they had beseeched Him to kill Ravana.
Therefore, Lord Rama gave Bharata His sandals (paduka) as His
representative [as the ruler of Ayodhya], thus making His surrender
unto Him fruitful, and after fulfilling the cherished desires of the
devas, He [returned to Ayodhya and] coronated Himself as its

him, knowing him to be capable of fulfilling his desire to be alive and not be sacrificed by
that king. Visvamitra became compassionate upon him and taught him two mantras to be
chanted. Sunahsepa did so and was set free and alive by the intervention of Indra who was
pleased upon his chanting of those two mantras. Both of these histories are found in Canto
1 of the Ramayana; the history of Trisanku is found in Chapters 57 to 60, and the history of
Sunahéepa is found in Chapters 61 and 62.
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ruler. Therefore, one cannot object that surrender unto Him can be
fruitless.

6. At Dandakaranya, the residents of that forest surrendered
unto Rama to destroy the [evil] opponents [to their spiritual
practices by praying to Him thus]:

te vayam bhavata raksya bhavad-visaya-vasinah
nagarastho vanastho va tvam no rdaja janesvarah

“We reside in Your territory. [Therefore,] You should protect us.
Whether You reside in the city or the forest, You are our king and
ruler” (3.1.19)

From this it is clear that residing in the territory of the Supreme
Personality of Godhead like the residents of Kosala is itself
surrender unto Him. *'

7. While describing the incident of the crow [who had bitten Sita-
devi and at whom Lord Rama had hurled a Brahmastra], the
sage shows that simply offering obeisances unto the Lord [in

full submission] is surrender unto Him:

sa pitra ca parityaktah surais ca samaha-rsibhih
trinl lokan samparikramya tam eva saranam gatah

sa tam nipatitarn bhiimau saranyah Saranagatam
vadharham api kakutsthah krpaya paryapalayat

21. This refers to residing in a place where the Lord eternally resides through an eternal
Deity form of His, etc. Some places like Ayodhya and Vrndavana are saturated by the Lord’s
pastimes. Some places are eternally sacred because they are abodes of the Lord on earth—
like Badarinatha. The Lord’s personal presence is the determining factor. Not that because
He is present in the form of Paramatma everywhere, it is alright to reside anywhere. To
reside in the Lord’s own abode is one of the top five items out of the sixty-four items of
devotional service, even according to Srila Riipa GosvamTin his Bhakti-rasamrta-sindhu. See

The Nectar of Devotion, Chapter 13 entitled “Five Potent Forms of Devotional Service.”
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“Rejected by his mother and father as well as the demigods and the
great sages, Jayanta in the form of the crow went around the three
worlds and finally fully surrendered unto Rama. The descendant
of Kakutstha, the object of shelter [for all], out of mercy, protected
that crow that had fallen on the ground [while offering Him
obeisances], though he deserved to be killed” (5.38.33-34)*

8. When Sugriva had offended Lord Rama [by not searching
for Sita after Vali was killed], surrender is again described as
joining one’s palms in supplication [and sincerity]:

krtaparadhasya hi te nanyat pasyamy ahar ksamam
antarenanjalim baddhva laksmanasya prasadanat

[Hanuman to Sugriva:] “Indeed, I do not see any way for you [to
atone] for your offense [unto Lord Rama], except by joining your
palms in supplication and seeking Laksmana’s [forgiveness and]
favor” (4.32.17)

9. The author Valmiki informs us through the following words of
Sita-devi that surrender unto the Supreme Lord means being
favorably disposed to Him in submission:

mitram aupayikam karturi ramah sthanar paripsata
vadharm canicchata ghoram tvayasau purusa-rsabhah
viditah sa hi dharmajfiah Saranagata-vatsalah

22. This incident will be narrated by Sita-devi to Hanuman in Canto 5. When Sita and Rama
were in the forest, Indra’s son Jayanta had assumed the form of a crow and bitten Sita-devi,
while Lord Rama was sleeping on Her lap. She didn’t protest, and didn’t want to retaliate
and so didn’t want to wake up the Lord. But her blood did touch Him and He woke up. The
Lord turned and found the crow with its beak with blood and understood the situation.
Mother Sita is the ultimate mediator between the living entities who are averse to serving
His lotus feet and the Lord, and an offense to her is worse than biting the hand that feeds
one. So, to correct Jayanta, Lord Rama took a blade of grass and empowered it to become
a Brahmastra and hurled it against Jayanta who after seeking shelter elsewhere and being

refused, finally unconditionally surrendered unto Lord Rama and Sita Rama forgave Jayanta.
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tena maitri bhavatu te yadi jivitum icchasi
prasadayasva tvam cainam sSarandgata-vatsalam

[To Ravana:] “If you want safety and do not want a dreadful death,
establish a useful friendship with the Supreme Person Rama. He
knows dharma and is affectionate to those who surrender unto Him.
Therefore, if you wish to live, become friendly [towards Rama].
Please Him. He is affectionate to those who have surrendered unto
Him. (5.21.19-20)

10. Sage Valmiki points out that before surrendering unto the Lord,
one should abandon the association of all those who oppose
such surrender. This is can be seen in Vibhisana’s surrender

unto Lord Rama:

so "ham parusitas tena dasavac cavamanitah
tyaktva putrams ca darams ca raghavari Saranam gatah

“Having been dealt with harshly and insulted like a servant by
Ravana, I have abandoned my sons and wife and come to surrender
unto Raghava.” (6.17.16)

11. [When Rama wanted to cross the ocean,] He surrendered unto
the presiding deity of ocean [in order that the ocean would
part, and He and His army of monkeys could walk to Lanka].
This is described as:

tatah sagara-velayarm darbhan dastirya raghavah
arijalirn pran-mukhah krtva prati $isye mahodadheh
bahum bhujaga-bhogabham upadhayari-sidanah

“Then Raghava spread kusa grass with sharp edges on the shore of
the ocean, joined His palms in supplication while facing the east
and lay down against the great ocean. That destroyer of enemies
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used His arm that resembled the tender body of a snake as a pillow.”
(6.21.1)

Through this act, it is pointed out that one should not consider an
eligible person to be ineligible or an ineligible person to be eligible.
Vibhisana surrendered unto Lord Rama as soon as he left Lanka,
a place of impurity. Authorities state that Rama’s surrender [unto
the presiding deity of the ocean] did not yield His desired result
because He had surrendered to someone who was not
competent to award the desired result and compassionate unto
the surrendered soul.*

12. [The sage Valmiki also describes an incident concerning the
raksasis who were deputed by Ravana to take care of Sita in
the ASoka-vana grove in Lanka. At a certain point in time, on
Ravana’s order, they threatened to kill her and feed Ravana
with her flesh if she did not agree to Ravana’s proposal. At that
time, Trijata, a raksasi friendly to Sita, chastised the rest of the
raksasis and related a terrible dream she had the previous night
in which she saw Sita reunited with Rama, and Ravana and his
followers sent to hell and punished.] Trijata then advised them:

tad alam krira-vakyair vah santvam evabhidhiyatam
abhiyacama vaidehim etad dhi mama rocate

23. Lord Rama did this to show that surrender unto the demigods is not useful. In Canto 1,
we come across a similar incident. In Chapters 63 and 64 of Canto 1, Indra instructs Rambha
to sensually allure Visvamitra who is engaged in austerities in order to conquer over lust and
anger. Rambha is frightened that Visvamitra would curse her. Indra assures her, however,
that he and Kamadeva would be with her [and so there is no need for her to be afraid].
She surrenders to Indra’s instructions and, lo behold, she is indeed cursed by Visvamitra
to become a stone! (Indra and Kamadeva just flew away from the scene.) This is another
illustration that surrender unto a person who is incompetent to grant one’s desired result
and who is compassionate upon the surrendered soul is simply useless. The Ramayana thus

teaches all aspects of the process of surrender.
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yasyam evam vidhah svapno duhkhitayam pradrsyate
sa duhkhair vividhair mukta priyam prapnoty anuttamam

bhartsitam api yacadhvam raksasyah kim vivaksaya
raghavad dhi bhayam ghoram raksasandarm upasthitam

pranipata-prasanna hi maithili janakdtmaja
alam esa paritratum raksasyo mahato bhayat

“Enough of your cruel words! Console her. I think we should
beseech Vaidehi [to protect us]. I saw the dream [that I related]
because she has been put to distress. She will certainly be freed from
all kinds of miseries and and attain her excellent beloved husband.
Though she has been scolded by us raksasis, we should beg her [to
protect us] for the raksasas have attained a terrible danger because
of Raghava. Why hesitate to ask her this? When we humbly submit
to Maithili, the daughter of Janaka, and make her happy, she alone
will be able to protect the raksasis from the great danger [befalling
them].” (5.27.52-54)

[Later, after Ravana was killed, Rama sent Hanuman to Sita-devi,
informing her of this good news. At that time, Hanuman expressed
his desire to torment and kill all those raksasis who had tormented
her. But,] all these raksasis were protected by Sita simply because
they had acted on Trijata’s advice.

Thus, the sage Valmiki illustrates the principle that even if one
surrenders unto [a competent and compassionate person] other
than Rama, that surrender will yield the desired result.

13. When Vibhisana surrendered unto Lord Rama, his assistants
[favorable to him] were also protected by Rama. Thus, the
sage Valmiki points out that when a person surrenders unto
the Supreme Lord Rama, even his relatives [favorable to him]
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become recipients of the merciful glance of the Supreme
Personality of Godhead.

14. [The above is merely illustrative.] There are several other
incidents that the reader can examine [to understand the
various aspects of the process of surrender].

Thus, the Ramayana states that only the process of surrender
(Saranagati), as set out from the beginning to the end of the book,
is capable of granting all desired results, and it itself is the cause of
liberation from material existence. Specific details will be set out in
the commentary [as we go through the text].

SECTION 3

The Ramayana also establishes that this means of surrendering unto
the Supreme Personality of Godhead [Narayana] should be for the
purpose of attaining Him in order to attain exclusive devotional
service unto His lotus feet.

1. In the beginning, it is stated that the primary result of the
celestials’ surrender unto Him was the attainment of their
devotional service to Him because Lord Brahma instructed
them to take birth in the wombs of apsaras and others and then
serve Him [in the form of monkeys]. The killing of Ravanais an
incidental result, a side benefit [they derived from Lord Rama].

2. [When Sita and Rama decided to go to the forest,] Laksmana
surrendered unto Rama and requested Him:

bhavaris tu saha vaidehya giri-sanusu ramsyate
ahar sarvam karisyami jagratah svapatas ca te

“Your Lordship can be happy with Vaidehi in the mountain plains.
I'will do everything for You while You are awake or asleep.” (2.31.27)
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It is thus revealed that the [actual result of surrendering unto
Lord Rama] is to render all kinds of devotional services unto the
Supreme Lord at all time, at all places, and under all circumstances.

3. Itis for the sake of attaining such devotional service to Rama
that Bharata also prayed to Him to return to Ayodhya and be
coronated as His ruler. By rendering devotional service to Lord
Rama’s sandals, Bharata attained His cherished desires to serve
Lord Rama.

4. Regarding the surrender of the residents of the Dandaka Forest
unto Sri Ramacandra, it is stated:

te tamm somam ivodyantam drstva dharma-carinah
laksmanam caiva drstva tu vaidehir ca yasasvinim
mangalani prayurijanah pratyagrhnan drdha-vratah

“Upon seeing Him who resembled the rising moon and upon
seeing Laksmana and the famous Vaidehi, those performers of
dharma firmly fixed in their vows invoked auspiciousness through

»

speech while receiving them [very well into their asrama].” (3.1.11)

From this, it is understood that by surrendering unto Lord Rama,
those residents of Dandakaranya, they achieved the result of
devotional service unto Him rendered through speech and so on.

5. When Sugriva, Vibhisana and others surrendered unto Lord
Rama, it is clear from statements such as the following that
the primary result of such surrender was the attainment of
devotional service and that other results of such surrender
were merely incidental:

atha hari-vara-nathah prapya sangrama-kirtim
nisicara-patim djau yojayitva sramena
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gaganam ativisalam langhayitvarka-siunur
hari-vara-gana-madhye rama-parsvarm jagama

“Having thus laboriously gauged the master of the night-rangers in
battle, Sugriva, the Lord of the excellent monkeys and Sirya’s son,
attained fame in battle and then jumped on to the very extensive
sky and approached Rama in the midst of the excellent monkeys”
(6.40.29)*

parityakta maya lanka mitrani ca dhanani ca
bhavad-gatarm me rajyam ca jivitarm ca sukhani ca

[After Vibhisana abandoned Ravana, he surrendered unto
Lord Rama and confided as follows:] “I have abandoned Lanka,
my friends and wealth. I place my kingdom, life and happiness
at Your disposal.” (6.19.5)*

24. As noted in Canto 6, Chapter 40, before Lord Rama began to attack Ravana, He inspected
Ravana’s palace and other parts of Lanka from a distance along with Sugriva and they saw
Ravana in his palace. Without speaking a word to Rama, Sugriva immediately jumped up on
to the sky and landed at Ravana’s palace and fought with him, one on one, for quite some
time. When Ravana began to use his mystic powers, Sugriva [considered that if he also uses
his mystic powers, SrT Ramacandra would become unhappy with him and so] jumped back
to join Rama. This incident is evidence that Sugriva was not helping Rama merely out of the
official dharmika bond of friendship that they had forged in Kiskindha earlier on. He was
factually interested in rendering selfless devotional service to Lord Rama.

25. The second sentence here is clear evidence that Vibhisana isn’t merely surrendering
unto Rama for safety from Ravana. He wanted to serve Lord Rama exclusively and fully. Why
did he want to do so? It is because he understood the position of Lord Rama as the Supreme
Personality of Godhead Narayana, the eternal compassionate shelter of all living entities in
the universe. Therefore, he tried to make Ravana understand that he should give Sita-devi
back to Ramacandra. But Ravana rejected him and so Vibhisana took shelter of Lord Rama
fully—something he always wanted to do. Vibhisana is recognized in Srimad-Bhagavatam
as a spiritually enlightened devogtee of the Supreme Lord (SB 2.7.43-45) and as one who
attained spiritual perfection due to spiritual association (SB 11.12.3-6). Srila Visvanatha
Cakravarti Thakura notes that Vibhisana had associated with Hanuman [and thus became

pure-hearted in order to surrender unto Ramacandra purely].
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6. Similarly, when Jayanta, the son of Indra, in the form of a
crow, surrendered unto Rama, begging for [forgiveness for his
offense of biting Sita-devi and] his life, Rama granted him
his life. Thus, that crow’s surrender unto Rama yielded his
desired result. [If Rama did not want to kill that crow, why did
He discharge the Brahmastra weapon on him?] Ramacandra
discharged the Brahmastra on the crow in order to subdue
him. He did this so out of His compassion (anugraha) upon
the crow in order to discipline him so that such evil behavior
does not reoccur on his part due to his offensive propensities.

7. 'This is similar to Rama’s discharging an arrow using Lord
Visnu's bow at Para§urama. He did this only to remove his
unsubmissive attitude towards Rama and so he discharged
it at the pious credits accumulated by Parasurama that were
unfavourable [to the attainment of his liberation], as chosen
by Parasurama himself. [This incident is described in Canto 1,
Chapter 76.]*

8. [When Rama had reached the shore of the ocean with Sugriva’s
army of monkeys, He wondered how to have them transported

26. After Rama and His brothers married Sita and her sisters respectively, Dasaratha and
the entire family and entourage departed from Mithila to Ayodhya. While on the path, by
seeing various inauspicious omens, Dasaratha became distressed. In the meanwhile, Lord
Parasurama appeared from another forest. Dasaratha became frightened upon seeing him,
but Vasistha and others pacified him. Quickly, they brought arghya and other items for
worship and worshipped him. Discarding Dasaratha’s prayer, Parasurama informed Rama,
the son of Dasaratha, of the history of the bows of Lord Siva and Lord Visnu. He then gave
Him Lord Visnu’s bow to test His strength and requested Him to bend and string it. Rama
took the bow, stretched it, fixed an arrow on it and asked Parasurama where He should
shoot the arrow which necessarily requires to be released, once it has been fixed on the
bow for shooting. Parasurama told Him that He can shoot the arrow at the worlds earned
by his pious activities. Lord Ramacandra did as told. Then, in the presence of the demigods
and other celestials, the son of Jamadagni asserted that Lord Rama is none other than Lord

Narayana Himself and departed for Mahendra Mountain.
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to Lanka to battle Ravana and his forces. Vibhisana requested
Him to take shelter of the presiding deity of the ocean. Rama
did so through austerities for three days and nights. When the
deity of the ocean still did not appear in person, Rama decided
to take action against that deity.] When He took up His bow
and arrow against the presiding deity of the ocean, ready to
destroy him, that deity appeared in person and surrendered
unto Lord Rama in repentance. Then Lord Rama considered
that the sinful reactions of those who have surrendered unto
Him should go to those hateful of them and discharged His
powerful arrow of destruction at some asuras disturbing the
ocean [as requested by that deity].”’

9. Rama’s surrender [unto the presiding deity of the ocean] was
fruitless because of two reasons: (a) Rama did not surrender
unto that deity with an utter attitude of helplessness and because
He did not give up the thought of an alternate arrangement
to attain His desired result [in case that deity does not grant
His desired result], and (b) The presiding deity of the ocean,
the object of Rama’s surrender, had little knowledge and little
potency.

Rama wanted to teach the world that if one lacks in even one of
these items, and if the object of surrender is not capable of granting
one’s desired result, not compassionate upon the surrendered soul
or not of a good character, such surrender will be useless.

27. Tasya putrd ddyam upayanti, dvisantah papa-krtyam suhrdah sadhu-krtyam: “[A
liberated soul's] sons attain his property. His ill-wishers attain his sinful reactions while his
well-wishers attain his pious credits.” (Quoted in SrT Ramanuja's Vedanta-sara commentary
to Vedanta-sitra 4.1.17) In Govinda-bhasya, this statement is identified as coming from the
Satyayt branch of the Sruti. This topic is discussed in Govinda-bhasya with reference to the

same Vedanta-sutra. The explanation is practically the same as we see above.



116 Sri Valmiki Ramayana

[Rama surrendered unto the presiding deity of the ocean,] on the
request of Vibhisana:

samudram raghavo raja saranawm gantum arhati

“The kingly descendant of Raghu should surrender unto the
presiding deity of the ocean.” (6.19.32)

Vibhisana stated the above because of his surrender to Rama.

10. Thus, it is pointed out that though there is no restriction
regarding place, time, candidate and the desired result in the
process of surrender, there is a restriction regarding the object
of surrender. And it is this process of surrender that is primarily
established in this composition, Sri Raimayana. Therefore, the
saying—sri-ramayanari dirgha-$aranagatih: “Sri Ramayana
is an elaborate exposition on the process of surrender”
Everything else brought out in this scripture is simply to bring
out this teaching of surrender. For instance, surrender unto one
who is capable, compassionate and accessible certainly awards
one his desired result.

11. In order to establish that Lord Rama is the Supreme Truth
and hence [supremely] capable, omniscient and so on, the
sage Valmiki describes His breaking the bow of Lord Siva
[at Mithila], His defeat of Parasurama [while returning from
Mithila to Ayodhya], His piercing the sala trees [to convince
Sugriva that He is capable of killing Vali], His having a bridge
constructed over the ocean [to cross over to Lanka] and so on.

12. In order to describe Rama’s supremely compassionate nature,
the sage Valmiki describes how He separated Sita-devi from
Him [in Canto 7].%®

28. It is a basic principle that the common people do whatever the leaders do (Bhagavad-
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13. In order to describe Rama’s supreme accessibility, the sage
Valmiki describes Rama’s uninhibited intimate dealings with
Guha, Sabari, Sugriva and others [of low birth].?

gita 3.21). It is another basic principle that [only] the intelligent can distinguish between
following and imitating powerful leaders (Srimad-Bhagavatam 10.33.31). It is described
in Canto 7 of this great book that since some less intelligent people in Rama’s kingdom
misunderstood the mother of the universe Sita and began to take advantage of her life to
indulge in sinful activities, the gravely thoughtful Rama, the very personification of dharma,
decided to sacrifice His association with His most beloved Sita for the sake of steering His
citizens, who were like His sons and daughters, towards the right track of auspiciousness.
That is the point brought out in the commentary above. Another point of consideration is
that Sita-devi is more merciful than Rama and as such she would not have been able to
tolerate the misconceptions and criticisms of her character by her own subjects because
Sita-devi also loved the citizens like her children. It should be noted that when Indra’s son
in the form of a crow bit her, she didn’t even complain about it to Rama, and she forgave
the raksasis who had tormented her and protected them from Hanuman’s fury. Rama
knew Sita’s nature very well and so protected her from having to hear such cruel words.
By the arrangement of Lord Brahma and Narada, two pure devotees of Sita-Rama, the
entire RAmayana was then arranged to be composed by a neutral third party, Valmiki, an
acknowledged authority absorbed in samadhi, in order to enlighten the citizens of Ayodhya
about the truth of Sita’s character and the project succeeded: towards the end of the
Ramayana, the citizens realized their error and wanted her to return.

29. See 1.1.58 commentary. Guha was from the nisada tribe, but he was a devotee of Lord
Rama and the Lord was extremely kind to Him in reciprocation, when He was banished from
Ayodhya to the forest. Even in krsna-lila, we come across personalities like the tailor and
florist in Mathura, who were devotees of Lord Krsna even though they had never previously
interacted with Krsna in His pastimes (He had just come from Vrndavana to Mathura). As
the Supersoul in the bodies of all living entities, He certainly knows who is who. Therefore,
it is not surprising that Lord Rama was so kind to Guha and considered him His devotee even
though there is no record in Valmiki Ramayana that they had met prior to that. Regarding
Sabari: Though she was from a low background, she was blessed with the vairagya (internal
and external renunciation), vidya (spiritual knowledge, understanding and realization) and
intense Rama-bhakti by the disciples of Matanga Muni. They had instructed her to wait until
Lord Rama arrives, and then she served Him and begged Him to bless her to attain service to
her spiritual masters (Matanga Muni’s disciples) who had now attained the spiritual world.

Her service attitude greatly pleased Lord Ramacandra and He blessed her as she had asked.
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14. In order to point out that Rama protects one and all [from
difficulties], the sage Valmiki describes His protection of
Visvamitras fire sacrifice from the demons, His protection
of the sages residing at Dandakaranya, His protection of the
devas headed by Indra when they were obstructed by Ravana,
and His awakening love for His lotus feet in the hearts of the
residents of His kingdom and then bestowing upon them
liberation in the form of [everlasting] residence in His abode
[in the spiritual world]—the factual purpose of His descent.

Therefore, it is very clear that though surrender unto the Supreme
Personality of Godhead whois [supremely] capable, compassionate
and accessible is the means to award all desired results, its primary
result is liberation in the form of [uninterrupted and everlasting]
devotional service to Him when it is executed by those specially
qualified for it and that all other results are merely incidental.

This is a point to note while going through the Ramayana.

SECTION 4

Such surrender unto the Supreme Lord does not yield the desired
results withouta mediator who requests the Supreme Lord to bestow
His mercy upon the surrendered soul and forgive his previous sins
and offenses.” This is a cardinal teaching of the Ramayana.

30. In Caitanya-caritamrta (Madhya 11.28), Lord Caitanya Mahaprabhu quotes the following
verse from the Adi Purana—ye me bhakta-janah partha na me bhaktas ca te janah / mad-
bhaktdnam ca ye bhaktas te me bhakta-tama matah: “[Lord Krsna told Arjuna:] ‘Those who
are My direct devotees are actually not My devotees, but those who are the devotees of

x4

My servant are factually My devotees.”” This is further clarified in a prayer by Bhaktivinoda
Thakura—kabe sri caitanya more karibena daya / kabe ami paiba vaisnava-pada-chaya; kabe
ami chadiba e visayabhimana / kabe visnu-jane ami kariba sammana; gala-vastra krtafijali
vaisnava-nikate / dante trna kari’ dadaiba niskapate; kadiya kadiya janaiba duhkha-grama /
samsara-anala haite magiba visrama; suniya amara duhkha vaisnava thakura / ama’ lagi’
krsne avedibena pracura; vaisnavera avedane krsna dayamaya / e hena pamara prati

ha’bena sa-daya; vinodera nivedana vaisnava-carane / krpa kari’ sanige laha ei akificane:
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1. Indeed, the Ramayana is itself referred to as sitayas caritari
mahat, “the great [poem] describing the activities of Sita-devi”
(1.4.7) She has been described as having the characteristics of
a mediator. In her presence, the son of Indra in the form of
the crow was allowed to live. In her absence, Ravana was not
allowed to live.

2. When Vibhisana wanted to surrender unto Rama, he did so
only through mediators:

sarva-loka-saranyaya raghavaya mahatmane
nivedayata mam ksiprari vibhisanam upasthitam

[Vibhisana told Sugriva and other monkeys:] “Quickly inform the
great soul Raghava, the worthy object of surrender of everyone,
that I, Vibhisana, has arrived [to surrender unto Rama].” (6.17.17)

3. Rama also accepted Vibhisana as a surrendered soul only
through a mediator:

anayayainam hari-s$restha dattam asyabhayam maya
vibhisano va sugriva yadi va ravanah svayam

“When will $rT Caitanya Mahaprabhu show His causeless mercy to me by allowing me to
attain the shade of the lotus feet of all the Vaisnavas? When will | be able to give up this false
ego which is so deeply engrossed in sense gratification? And when will | be able to properly
honor the associates of the Lord? | will stand before the Vaisnavas with my palms joined in
submission, a cloth binding my neck, and a straw in between my teeth, sincerely awaiting
their order. Weeping and weeping, | will understand the real nature of this abode of misery,
and | will beg for relief from the blazing fire of this material world. Hearing about all of
my miserable sufferings, the Vaisnava Thakura will submit an appeal unto the Lord Krsna
on my behalf. By the prayer of the Vaisnava the all-merciful Lord Krsna will then become
compassionate towards such a sinner as me. Bhaktivinoda's prayer unto the lotus feet of
the Vaisnava is: ‘Please be merciful and take this worthless person into your association.””

(Kalyana-kalpataru, Ucchvasa, Prarthana Dainyamayi 1)
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“O Sugriva, best of monkeys, whether he is Vibhisana or Ravana
himself, I have given him an assurance of safety. Bring him here”
(6.18.34)

4. Similarly, it should be understood that Sugriva also surrendered
unto Rama through Rama’s devotee, Hanuman.

SECTION 5

The nature of the candidate for this means to liberation is one
of servitude and dependency upon the Supreme Personality of
Godhead.?' Servitude is revealed in the behavior of Laksmana
through statements such as:

aham asyavaro bhrata gunair dasyam upagatah
krtajAiasya bahujiiasya laksamano nama namatah

[Laksmana to Hanuman:] “I am His younger brother famous by
the name Laksmana. [Captivated] by His qualities, I have become
His servant for He is grateful and considers little acts of service to
be great” (4.4.11)

kurusva mam anucarar vaidharmyar neha vidyate
krtartho "harih bhavisyami tava carthah prakalpate

[Laksmana to Rama:] “Please make Me Your servant. There is
nothing inappropriate in this. My purposes will become fulfilled
and Your needs can be taken care of” (2.31.24)

SECTION 6

Dependency on the Lord is shown through [the activities of]
Bharata as described in the following verses beginning with:

31. Servitude (sesatva) refers to rendering personal services to the Supreme Personality of
Godhead in pure devotion. Dependency upon Him (paratantrya) refers to carrying out His

orders in pure devotion.
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vilalapa sabha-madhye jagarhe ca purohitam

“[After Rama’s exile to the forest and Dasaratha’s death, when
Bharata was informed that he was to be appointed as the ruler
of Kosala,] Bharata lamented in the midst of His assembly and
criticized his priest.” (2.82.10)

rajyar caham ca ramasya dharmar vaktum iharhasi

[Bharata then said:] “Both this kingdom and I belong to Rama. You
should speak dharma in this regard.” (2.82.12)

[Bharata’s activities and attitude are described in the Ramayana up
till the very end when He agreed to be coronated as Rama’s heir
apparent:]

sarvatmanda paryanuniyamano yada na saumitrir upaiti yogam

niyujyamano bhuvi yauvardjye tato "bhyasificad bharatarh mahatma

“The great soul Rama humbly and repeatedly requested the son
of Sumitra in all possible manner to be appointed as [His] heir
apparent on earth, [but] Laksmana refused the offer. Then Rama

»

coronated Bharata [as His heir apparent].” (6.131.92)%

32. This verse distinguishes the ways in which Laksmana and Bharata pleased Lord Rama.
Laksmana is conscious of His position as a servant of the Lord in pure devotion; He wants
nothing but service to Him, even by disobeying His instructions, if required. But Bharata’s
dependency on the Lord is focused on carrying out His orders in pure devotion. Laksmana
did not want to accept the position of the heir apparent because that would obstruct His
service to Rama. Bharata, on the other hand, considered carrying out the instructions of the
Lord to be of paramount importance. In Gaudiya Vaisnava language, the Laksmana’s service
is vapuh-seva to the Supreme Lord and Bharata’s dependency is vani-seva to the Supreme
Lord.
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SECTION 7

The sage Valmiki has revealed dependency on pure devotees of
the Supreme Lord through the activities of Satrughna, through
statements such as:

gacchata matula-kulari bharatena tadanaghah
Satrughno nitya-satrughno nitah priti-puraskrtah

“When Bharata went to His maternal uncle’s house, the sinless
Satrughna, the destroyer of one’s eternal enemies, was also taken
[by Bharata] out of love” (2.1.1)

SECTION 8

There are five subject matters (artha-paricaka) that a person eligible
[to surrender unto the Supreme Lord in order to attain liberation
in the form of uninterrupted and unmotivated devotional service
unto Him] should know. They are stated in this Ramayana.

The five subject matters to be known are:

prapyasya brahmano ripam praptus ca pratyag-atmanah
prapty-upayam phalavin praptes tatha prapti-virodhi ca

vadanti sakala vedah setihdasa-puranakah
munayas ca mahatmano veda-vedanga-paragah

33. As it will be clear from Canto 2 of Ramayana, Laksmana, Bharata and Satrughna were
selflessly devoted to serving and pleasing Him. But the Vaisnava acaryas have revealed the
different shades of pure service attitudes each of Them exhibited towards Rama. Laksmana
wanted nothing other than personal service to Rama. This will become obvious as we
proceed with the text. Bharata simply wanted to carry out the orders of the Lord—which is
referred to here as dependency. He agreed to be in Nandigrama and wait until Lord Rama
returned to Ayodhya, but Laksmana would not even leave Rama for a day. Satrughna was

attached to Bharata as Laksmana was to Rama as it will become clear in 1.18.34.
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“All the Vedas, Itihasas, Puranas as well as the great souls, the sages
well-versed in the Vedas and the Vedangas, describe the nature
of the Supreme Brahman, the individual soul, the means to attain
Him, the result of attaining Him and obstructions to attaining

Him.3*

It should be understood that by bringing in [a detailed description
of] Rama, the nature of the Supreme Being has been described
here. The nature of the individual soul is brought out in incidents
concerning Laksmana and so on. The nature of the means to attain
the Supreme Being is set out by describing [various aspects of]
the process of surrendering unto Him. The nature of the result of
attaining Him, that is, devotional service to the Supreme Personality
of Godhead, is brought out through narrations concerning
Vibhisana and so on. And the nature of obstructions to attaining
Him is described through incidents concerning Ravana and so on.

SECTION 9

In order to point out that a person eligible [to surrender unto the
Lord in the above-mentioned manner] requires to surrender unto
Him helplessly and exclusively, it is pointed out that the following
are not worthy of being accepted as one’s [ultimate] protectors [and
helpers]: (a) deities other than the Lord Himself such as Brahma
and Rudra because though they had blessed Ravana with boons, he
was ultimately vanquished, (b) one’s father through a description
of Dasaratha’s life, (c) one’s mothers and other superiors through
incidents describing Kaikey1 and so on, and (d) one’s brothers, sons

34. These five topics are so important that Srila Bhaktivinoda Thakura presented an
abridged rendition of Artha-paficaka, a booklet on these topics by an acarya of the
Ramanuja-sampradaya named Pillai Lokacarya, in Bengali and elaborated on these same
five topics in further detail in his very important book Caitanya-siksamrta (5.3). Interested
readers can consult them to better understand these topics. They will also be dealt with in

the Ramayana, of course.
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and other dependents through incidents describing Vibhisana and
Indrajit.

SECTION 10

Such a person eligible to surrender unto the Lord in the above
manner requires a bona fide acarya to help him attain [proper]
knowledge concerning the Supreme Personality of Godhead. This
is shown through a description of the life of Hanuman. We will
describe this in Canto 5 (Sundara-kanda).

SECTION 11

A person who is eligible to surrender unto the Lord in the above
manner should [engage in devotional service in full surrender on a

daily basis and] wait for the time his body falls dead:

prayendkrta-krtyas tu mrtyor udvijate janah
krta-krtyah pratiksante mrtyum priyam ivatithim

“Generally, those who have not perfected their existence are terrified
of their death. Those who have perfected their existence should
wait until their death as if waiting for a dear guest.” (Mahabharata,

Asvamedha-parva)*

35. This teaching has been very beautifully explicated by Srila Prabhupada in The Nectar
of Devotion (10) as follows: “In the Tenth Canto, Fourteenth Chapter, verse 8, it is said,
‘My dear Lord, any person who is constantly awaiting Your causeless mercy to be bestowed
upon him, and who goes on suffering the resultant actions of his past misdeeds, offering You
respectful obeisances from the core of his heart, is surely eligible to become liberated, for
it has become his rightful claim. This statement of Srimad-Bhagavatam should be the guide
of all devotees. A devotee should not expect immediate relief from the reactions of his past
misdeeds. No conditioned soul is free from such reactionary experiences, because material
existence means continued suffering or enjoying of past activities. If one has finished his
material activities then there is no more birth. This is possible only when one begins Krsna
conscious activities, because such activities do not produce reaction. Therefore, as soon
as one becomes perfect in Krsna conscious activities, he is not going to take birth again in

this material world. A devotee who is not perfectly freed from the resultant actions should



An Analysis of The Cardinal Teachings of Sri Valmiki Raimayana 125

This is conveyed through a description of Sita’s determination [to
be reunited with Lord Rama despite formidable adversities]:

sarais tu sankulam krtva lankarm para-balardanah
mam nayed yadi kakutsthas tat tasya sadrsam bhavet

“If Kakutstha, the destroyer of His opponents’ armies, would
overwhelm Lanka with His arrows and take me with Him, that
would be like Him.” (5.39.30)

Lanka refers to the body. Ravana and Kumbhakarna represent the
egoistic sense of “I” and “mine” respectively. Indrajit and others
represent lust, anger and so on. Vibhisana represents intelligence.
Sita imprisoned in Lanka represents the [conditioned] living entity.
That living entity attains knowledge of the Supreme Personality of
Godhead through Hanuman representing the bona fide acarya. The
Supreme Lord Himself destroys that body and rescues the living
entity imprisoned within that city. This will be elaborated later on.

SECTION 12

The Ramayana also teaches us that as long as the body of a person
[eligible to surrender to the Lord as mentioned above] functions,
he should carry out his duties like Rama and others [who follow
Him], not like Ravana and others [who follow him].

therefore continue to act in Krsna consciousness seriously, even though there may be so
many impediments. When such impediments arise he should simply think of Krsna and
expect His mercy. That is the only solace. If the devotee passes his days in that spirit, it is
certain that he is going to be promoted to the abode of the Lord. By such activities, he earns
his claim to enter into the kingdom of God. The exact word used in this verse is daya-bhak.
Daya-bhak refers to a son's becoming the lawful inheritor of the property of the father. In a
similar way, a pure devotee who is prepared to undergo all kinds of tribulations in executing

Krsna conscious duties becomes lawfully qualified to enter into the transcendental abode.”
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SECTION 13

Only a place where the Supreme Lord is personally present [in His
Deity form, etc.] is fit to be resided in by such a person eligible
to surrender unto Him as mentioned above.*® This is described
through the incident describing the residents of Kosala.

SECTION 14

One should pass his time in studying the Ramayana, for it explains
the meaning of the Dvaya-mantra [which is:

Sriman-nardayana-caranau Saranari prapadye
Srimate narayanaya namah

“I surrender unto the lotus feet of Narayana, the husband of Sri, that
grants shelter. I offer my obeisances unto Narayana, the husband of
Sri”]

36. This cardinal teaching is also one of the cardinal teachings of Lord Caitanya
Mahaprabhu—mathura-mandale sthitih: “One should reside in Vrndavana.” (Caitanya-
caritamrta, Madhya 22.132) Srila Prabhupada has commented: “Srila Narottama dasa
Thakura has sung: sri gauda-mandala-bhiami, yeba jane cintdmani, tara haya vrajabhdmi
vasa, ‘One who understands the transcendental nature of Navadvipa and its surrounding
area, where Sri Caitanya Mahaprabhu enacted His pastimes, resides always in Vrndavana.
Similarly, living in Jagannatha Puri is as good as living in Vrndavana. The conclusion is that
Navadvipa-dhama, Jagannatha Puri-dhama and Vrndavana-dhama are identical. However,
if one goes to Mathura-mandala-bhimi for sense gratification or to make a livelihood, he
commits an offense and is condemned. Whoever does so must be penalized in the next
life by becoming a hog or a monkey in Vrndavana-dhama. After taking on such a body,
the offender is liberated in the next life. Srila Bhaktisiddhanta Sarasvati Thakura remarks
that residing in Vrndavana with a view to enjoy sense gratification surely leads a so-called
devotee to a lower species.” And Srila Bhaktisiddhanta Sarasvati Thakura has commented
in this regard that this also includes other pastime spots of the Lord. So, to live in the place
where the Lord had personally manifested Himself to the conditioned souls is extremely
important for those serious about attaining pure devotional service to Lord Krsna (who is

substantially nondifferent from His other Visnu forms such as Rama, Nrsimha and so on).
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Sri Ramanujacarya has instructed that one should constantly
contemplate on its meaning.”

Canto 1 of the Ramayana states the meaning of “the husband of
Sri” Canto 2 states the meaning of “Narayana” because it contains
a description of Rama’s auspicious qualities.*® Canto 3 states the
meaning of “the lotus feet” by describing the beauty of the divine
and auspicious body of Lord Rama as seen by the residents of
Dandakaranya (3.1.11).* Cantos 4 and 5 state the meaning of “that
grants shelter” Canto 6 states the meaning of “I surrender” The
meaning of “I offer my obeisances unto Narayana, the husband of
Sr1” is stated in Canto 7 that describes the result—Iliberation [in the
form of uninterrupted and unmotivated devotional service unto

Him].*
SECTION 15

In order to point out that such a person eligible to surrender to
the Lord in the above-mentioned manner is meant to recite the

37. Sriis a name of Laksmi. The Dvaya-mantra is noted in the Padma Purana. The scriptural
thirty-two syllabled mantra propagated by Lord Caitanya Mahaprabhu—Hare Krsna Hare
Krsna Krsna Krsna Hare Hare / Hare Rama Hare Rama Rama Rama Hare Hare—as explained
by Srila Prabhupada and his predecessor acaryas is a prayer to the consort of Lord Krsna and
Lord Krsna Himself to engage the chanter of this mantra in Their devotional service. Since,
as Srila Prabhupada points out, this mantra can be chanted while remembering its meaning
and while meditating on Krsna or Rama or any form of Visnu with Their respective consorts,

this mantra fulfils the purpose of the Dvaya-mantra.
38. One of the meanings of the name Nardyana is “the shelter of all auspicious qualities.”

39. As described in Canto 2 of Srimad-Bhagavatam, meditation on the beautiful spiritual

form of the Lord begins with meditation on His lotus feet.

40. In other words, while studying the Ramayana we should remember our relationship
with the Lord as our eternal master, ourselves as His eternal servants, the ultimate desirable
goal as attainment of uninterrupted and unmotivated devotional service to His lotus feet at
all times, places and situations, and the means to attaining that as full-fledged surrender

unto Him.
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Ramayana regularly [like the Gayatri], the meaning of the Gayatri is
set out here in the Ramayana.*' Canto 1 of the Ramayana states the
meaning of tat-savituh since it describes the nature of the Supreme
Personality of Godhead who is the cause of the creation of the
universe, a fact well-known in the Vedas. Cantos 2 and 4 state the
meaning of varenyam since they describe many of the auspicious
features of the Lord. Canto 3 states the meaning of bhargah since
it describes His body filled with effulgence and prowess. Canto
5 states the meaning of devasya since it describes His divine
auspicious body. Canto 6 states the meaning of dhimahi. Canto 7
states the meaning of the third portion of the Gayatri because it
describes the result of liberation [as mentioned above].

SECTION 16

Such a person eligible to surrender unto the Lord in the above-
mentioned manner should not even touch the writings of [deviant]
philosophies such as Carvaka hedonism, Buddhistic nihilism and
so on.*” This can be concluded from Lord Rama’s rejection of the
ideas presented by Jabali and Laksmana and so on.*

41. The Ramayana consists of 24,000 verses and every thousandth verse contains a syllable
of the Gayatri mantra. This itself indicates that this scripture is an explanation of the Gayatri
mantra, like the Srimad-Bhagavatam which is directly proclaimed in scripture to be a

commentary on the Gayatri-mantra.

42. Includes various misrepresentations of the conclusions of the Vedic scriptures such as
Mayavada or Kevaladvaita-vada (popularly known as Advaita-vada) of Adi Sankara and his

followers and much of what goes on the name of Hinduism today.

43. In Canto 2 of the Ramayana, Jabali speaks the ideology of Carvaka hedonism to convince
Rama to return to Ayodhya from the forest. Rama rejects it. Laksmana too at times speaks
various ideas to convince Lord Rama to something or to permit Him to do something and

Ramacandra rationally rejects ideas contrary to scriptural conclusions.
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SECTION 17

Even great souls encounter calamities. Therefore, one should
develop the desire to get out of material existence.* In order
to [help the reader] accumulate the prosperity of renunciation
and detachment, the Ramayana explicitly describes Rama and
Laksmana being bound by Indrajit's Naga-pasa noose, Hanuman
being bound by the Brahmastra weapon, the kidnapping of Sita,
Rama’s loss of His kingdom [just before He is to be coronated as
Dasaratha’s heir apparent] and so on. The details will be shown in
their proper places. This is merely indicative [as there are several
other such incidents].

SECTION 18

For common purposes, information regarding the 64 arts have
been summarily presented in the Ramayana on the logic of yad
ihasti tad anyatra yan nehdsti na tat kvacit, “That which is here is
elsewhere. That which is not here is not elsewhere.”

The teachings of the Vedas [and their ancillary disciplines, the
Vedangas] are indicated in the Ramayana. While glorifying
Hanuman's words, information concerning Siksa or proper
pronunciation and Vyakarana or Sanskrit grammar is found in
Canto 4, Chapter 3. Sections describing the Asvamedha sacrifice
and so on, contain information concerning the [performance

of such sacrifices as found in the] Kalpa-sutras. In the same way,

44. “In this material world there are classifications of people, but, after all, this world is not
a happy place for anyone. [...] This world is declared by the Supreme Personality of Godhead
to be temporary and full of miseries. [...] Arjuna was born in a saintly royal family. To him
also the Lord says, ‘Take to My devotional service and come quickly back to Godhead, back
home. No one should remain in this temporary world, full as it is with miseries. Everyone
should attach himself to the bosom of the Supreme Personality of Godhead so that he can

be eternally happy.” (Bhagavad-gita 9.33 purport)
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information relating to all of the other Vedangas can be found by a
reader of subtle intelligence.*

These are the eighteen [cardinal] teachings of the Ramayana that
we have learnt from our spiritual master.

Firstly, the sage Valmiki sets the scene to reveal the surrender of
the demigods unto Lord Narayana, desiring the result of having
Ravana killed, till Dadaratha’s Asvamedha sacrifice. Then the sage
describes the attainment of that result, from the incident of the
appearance of the person who appears from the sacred fire [to
give Dadaratha payasa sweet rice for his wives], until the incident
describing the death of Ravana. Then, in Canto 7, the sage describes
the purpose of Rama’s descent—to establish dharma and to grant
liberation [to all who surrendered unto Him seeking it].

Other teachings are noted in their appropriate contexts [within the

commentary].

45. Since the Ramayana is practically an encyclopedia of Vedic culture, it is not surprising

that it also contains references to the Vedangas.



